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“Every society seeks to confine me to the 
august limits of the permitted and the 
prohibited. But I do not acknowledge these 
limits, for nothing is forbidden and all is 
permitted to those who have the force, and 
the valor. ” 

-Renzo Novatore 
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T his publication is put together on the traditional lands of the Musqueam (x m k y m), Tsleil-Waututh, and Squamish 
(S wxwu7mesh) peoples. Going further out into the region today referred to as the "Lower Mainland”, are the lands of the 
Katzie, Sto:lo, and many others. These are all distinct peoples who are part of a language group spoken of as “Coast Salish”. 

In July 2014, the City of Vancouver formally admitted that it exists on unceded native lands. Their declaration said this 
realization came from “the year of reconciliation”, and that the city now plans to work with representatives from native 
communities to determine appropriate protocols for conducting business. This was a logical conclusion of the persistence of 
activists, indigenous and otherwise, reformist to revolutionary, in acknowledging this fact in their organizing, which often 
includes similar declarations at the beginning of public events. 

As anarchists we do not intend to acknowledge land theft to carry on with business as usual. We speak these words with an 
intention to tear down the system that needs colonialism and domination in the first place. We hope that we can all carry 
forward in a manner that shows intentions to our declarations, rather then continued colonial lip service. 

A Brief Introduction 

W elcome to the third edition of Wreck. We are putting this out with the aims to create an anarchist discourse within so called 
Vancouver. Anarchist discourse is dominated by those with the loudest voices, from those who have podcasts to others who 
engage in social media. We want to create our own narratives, specific to our conditions. An anarchist perspective encourages 
those to speak who have passion, being a man or having a university education is no qualifier for a valued opinion. 

This publication encourages various anarchist perspectives. We have been successful so far in that we have published articles 
ranging in subject matter, from social work to social war, relevant to us in this little corner of the world. These are conversations 
coming from our hearts. This is not just ideology, nor are these articles just ideas to us, but our lived experiences. These are 
expressions of our desires. We are anarchists and move in the direction of actualizing them. Publications are not the only way to go 
about that. In a context like Vancouver, where everything seems so dismal, there are plenty of opportunities for experimentation. 

The increasing level of gentrification and property speculation is resulting in an increasing level of stress and alienation. As 
friends move away and memories are bulldozed, this process is also coinciding with increased levels of apathy. As the most solid 
people leave, those who stick around are desperate to cling to some kind of scene, and are unlikely to make waves or hold onto 
principles; too stressed at losing what little human interaction they have, superficial as most relationships in this city can be. 
Unlikely to break out into the world of possibilities. 

As local anarcho-surrealist author from Sla-dai-aich (Inner Island), Ron Sakolsky has put it, many of our relationships and our 
manner of survival in this city( and throughout capitalist society), can be well described as mutual acquiescence. We simply accept 
our reality, and work together reproduce the conditions that feed our misery and anxiety. 

And as Ron argues further, we can instead create moments and worlds, of mutual aid and solidarity, that meet our needs, 
dreams and desires, where the market never can. Where un-affordability is suffocating us, we can claim our dignity by squatting 
those rich peoples houses who are no where to be seen. Where the friday night anxiety keeps us confined in the same drunken 
routine, we can practice autonomous forms of self-organization that attack, challenge, or critique the horrific reality we talk and 
"facebook share” about way too much, and party in between. Where the destruction of the land and water breaks our hearts and 
crushes our spirits, we can begin to practice our very own struggle against this process, that might actually honour the too often 
empty platitudes about acknowledging stolen lands. Where our relationships so often fail us, we can rush into an expansive revolt 
with the ones we find the most comfortable, rather than the retreat of a self-confined space or scene. 

At a time like now, and as always before, we can dig back into our anarchist roots. And we can also dig into the roots or examples 
of people who refused to accept their oppressive realities since the dawn of time. Like the anarchist rebels: women, ex-prisoners, 
etc, who carried arms and supplies out into the Spanish countryside in 1936, not only to fight against the threat of fascism, but 
because they refused to accept the hospitality of a democratic regime. Like so many of our comrades now and before, who refuse to 
bow before the logic of political legitimacy, of reform, of civility, of making ourselves eternally useful to the progress of this death 
machine, and instead practice direct action in an infinite variety of forms. Or like the english settlers to Roanoke Island, who in 
1587 abandoned the colonial project, leaving only a signpost saying "Croatoan”, who intermarried and culturally mixed with local 
native folks and who's descendants became known as the Lumbee People. And like the descendants of these people, the Lowry 
gang, who were mostly Lumbees, who engaged in an insurgent guerrilla war with plantation society in North Carolina in the 
1800's. 

Though never guaranteed, our acts of refusal and rebellion can have far reaching consequences, and can open up space for 
further acts of rebellion. If we can just begin, by honouring our own desires, we can castaway from the wreckage of this 
civilization, and find ourselves shipwrecked at a "Croatoan” of our own making! This is the provocation that is wreck 

In this issue, we have a couple articles that deal with the current context in the Downtown Eastside of Vancouver and accounts 
of struggle there. There is also an account of the struggle at Lax U'u'la (Lelu Island) where indigenous, anarchist and other forces 
are stopping the construction of a liquified natural gas plant. There is a review and analysis of the concepts and implication of a 
book written by a Yippie and anarchist from Vancouver and areas close by. There is a devastating critique of "safety” in the radical 
imagination. There is some coverage of events elsewhere on this continent that might be of interest to anarchists locally. And there 
is an account of a recent mobilization against a fascist lawyer and politician in Vancouver. 

Mad respect to all the motherfuckers who take no shit! And much love to Ron Sakolsky for the positive inspiration needed to 
write this introduction. 
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Aug us f us (not) in Vancouver 

A non-report back from a non-event 


{ By Rafael Marti 

A nother shitty, rainy day in the post-industrial, gentrified 
shit-hole city of Vancouver. 

About 25 or so random people gather at the south-east 
corner if Dunsmuir and Granville. Confusion and 
apprehension dominates the mood. The large group that said 
on social media they would be gathered to confront Augustus 
Sol Invictus and his group of supporters failed to materialize. 
Augustus’ inability to get across the border, the cancellation 
of his "free speech rally”, the rain and "because Vancouver” 
are all possible explanations. 

About 5 or 10 minutes later, another smaller crowd of 
wing-nut conspiracy theorists, and other right-wing weirdo’s 
including the men’s rights activist, our local Ann Coulter, 
Lauren Southern, with multiple expensive cameras show up 
across the street on Dunsmuir. Frothing at the mouth with 
the gravest concern for free speech, and no concern 
whatsoever for white-supremacy, or the possibility of fascist 
organizing taking place in the city, they begin their live 
streaming and internet reporting. 

The Blood & Honour boneheads, and their new found 
hipster-fascist friends have apparently failed to make an 
appearance. The group of anti-fascists hoping to confront 
them and stop them in their public organizing efforts, were 
left with the choice of sticking around and getting caught up 
in an internet spectacle of a reaction to a reaction to a 
reaction to a reaction or just leaving since there was nothing 
to really shut down. Many chose to leave, rather quickly, 
hearing through the grapevine that there was some kind of 
unplanned confrontation with Lauren Southern later. 

What Made the Non-Event 

Augustus Sol Invictus is a fascist politician from Florida 
who has infiltrated the Libertarian party there. He has 
generated some controversy for his sacrifice of a goat (not 
really a problem) and his links with neo-nazis such as the 
American Front (a very, very big problem). 

When it was first discovered that he planned on giving a 
speech at the Railway Club on Dunsmuir: a traditionally more 
working-class culture and labour oriented pub which has 
fallen under more right-wing management lately, who are 
doing some union busting with the workers there, it caused a 
fair amount of uproar. People began putting pressure on the 
venue to cancel the event, which didn’t take long to manifest. 

Irate at the cancellation of the event, it’s local organizers 
and Augustus Invictus vowed to hold a free speech rally 
outside the bar on the night the speaking event was supposed 
to take place. This was changed in the lead up to the event, to 
a park up the street. 

A couple days before the event, comrades from Rose City 
Antifa caught wind that Augustus was planning on making 
an appearance in Portland. Local anti-fascists prepared, and 
when they figured out where he was going to be hanging out, 
they showed up in force, smashing his car, attacking him and 
at least one of his supporters. This freaked Augustus right 
out, he later made a statement on his Facebook page 
expecting similar results at the rally in Vancouver: 


"It is incumbent upon a leader not to invite reckless danger to 
those who support him. And so I feel it necessary to warn you all 
about tomorrow's event. 

For those of you who have not been keeping up with recent 
events, the antifa mobbed a bar in Portland where we were 
holding an informal meet-and-greet two nights ago. They came in 
numbers, and they came armed. All of you planning to attend 
tomorrow’s speech in Vancouver need to plan also to be attacked 
and to defend yourselves. Do not come in the naive hope that you 
can talk a communist scumbag out of violence. They can barely 
read, let alone reason. You are dealing with brutes, not professors. 
Advice for those who are not professional street brawlers: 

Do not travel to or from the event alone. Antifa are cowards 
without honor. They travel in numbers, and they attack only 
when the numbers are asymmetrical. 

Assume an ambush. Antifa are cowards without honor. They will 
hide in the shadows to jump unsuspecting passersby. 

Keep your head on a swivel. Antifa are cowards without honor. 
They are sucker punching bitches who wouldn't know a fair fight 
if they saw it on pay-per-view. 

Film everything. Antifa are cowards without honor. They will hit 
you and run to the police when you hit them back It would be a 
good idea to have proof that you acted only in self-defense. 

ASSUME DEADLY FORCE WILL BE USED. The antifa have openly 
declared their intent to assassinate me and to begin a civil war at 
this event. Take them at their word. If you are attacked, do not 
hold back 

For those attending tomorrow’s event simply out of curiosity, 
because you saw a flyer and heard I was a racist, homophobic, 
sexist, eugenist Fascist, I will save you the trouble: 

My children are half-Hispanic. The only racists here are the all- 
white antifa groups who hate themselves and their own race. 

I only date bisexual women, and my brother is homosexual. The 
only people discriminating on the basis of sexuality here are the 
antifa who attack my heterosexual supporters. 

I am a Pagan who worships the Goddess, and I have two 
daughters. The only sexists here are the antifa who willingly 
attack women. 

I wrote a paper in law school in support of eugenics, which I have 
since renounced on the grounds that the government cannot be 
trusted. The only people supporting such a program are the 
antifa, who promote dysgenics by holding up the wretched of the 
earth as the future of humanity. 

I am a nationalist, and I have threatened the international 
financiers with the same violence the antifa are threatening 
against me. If love of my country and a hatred of international 
finance make me a Fascist, then so be it. But history will take note 
that the antifa were doing the bidding of the international 
financiers." 

Of course nothing even close to this happened. 






Spring 2016 


4 


The Context and Implications of the 
Non-Event 

“Only one thing could have stopped our movement - if our 
adversaries had understood its principle and from the first 
day smashed with the utmost brutality the nucleus of our 
new movement.” - Adolf Hitler, 1934 

“i do not want you to vote, so much as I want you to wake 
up. I want you to drop out and tune in. I want you to take 
LSD and practice sorcery. I want you to listen to trap music 
and black metal, to learn the law and to break it deliberately, 
to find your own religion. I want you to learn the use of 
firearms and subject yourselves to rigorous physical training. 

I want you to treat your bodies as Holy Temples and to take 
your girlfriend to a strip club so you can seduce a dancer in 
the back room. I want you to worship Nature and dance 
naked in the moonlight 'round the fire, screaming in ecstatic 
joy. I want you to revolt. Raise Hell. Break your limitations. 
Renounce your life and go into the Wilderness, that God may 
speak to you of things to come.” - Augustus Sol Invictus, 

2015 


P erhaps what makes Augustus so disturbing as an act of 
political theatre, is his ability to drop the overt rhetoric of 
the old KKK and Nazi skinhead organizations, and make his 
fascist ideas more hip and palatable to unsuspecting post- 
60's counter-culturals, and libertarians who were raised in 
the era of neoliberalism. 

We already have a problem of creeping sub-cultural 
fascism here in Vancouver. Elements within this tendency 
such as the band, The Night Profound (Shawn Hache, one of 
their band members also plays in Auroch who have some of 
their records distributed by Iron Bonehead Productions in 
Germany, who have been firebombed in the past for being a 
distributor of fascist culture), and some of their fan base, 
were clearly excited about the Augustus Invictus speaking 
event on Facebook. This band and their networks were also 
responsible for bringing the Nazi neo-folk band Death In June 
to Vancouver in November 2015. Alistair Miller, who was 
responsible for lighting a Filipino man on fire on Commercial 
Drive in 2009, guest starred in The Night Profound when they 
opened for Death in June. 

Local neo-fascist, sociopathic, little shit hipster Conor 
Patrick Fynes made the connections between these two 
events quite clear on the Facebook event page for the counter 
demonstration and Blood & Honour member Shawn 
Macdonald certainly seemed to be of the same sentiment: 


Conor Padraic Fynes 

1 hr 


The thing I find most depressing about this whole thing isn’t just the fact that 
you guys are trying to suppress the rights to free speech and association 
the rest of us have been fine to offer you. It’s the fact that your vitriol, 
threats and abuse are seemingly the result of a pretty big misinterpretation. 
This is the sort of kneejerk aggression Antifa is so notorious for (see: any 
DI6 show in America) and I’m sorry to see it happen here. 

I know there are at least a few people involved with Antifa that simply enjoy 
stirring up shit for the fun of it, and rest assured they’ll probably get what’s 
coming to them when they attempt to pick a fight two weeks from now. It’s 
the rest I’m talking to here- the people who leapt at the call of a few spooky 
buzzwords and took them as fact. I’ve spoken to one of you already online; 
it was interesting to see someone from "the other side" quickly lose steam 
once he was shown the proper material. 

I figure there are others, and with that I’d like to extend an offer to meet up 
with anyone and buy them a coffee to talk about this issue. Whether we 
agree on anything else is beside the point; I don’t like the idea of people 
starting an issue simply due a misunderstanding purposefully spread by a 
rotten few. 

I’m free to meet in downtown Vancouver any weekday during the late 
afternoon and early evening if anyone is interested in taking me up on the 
offer. 


Conor Padraic Fyn 

1 hr 


Leon Caimbeul 


Paul Michael Enerson 


Floyd Of-Clan Unsworth 
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Julien Nacer-Cherif 

ancouver any weekday during I 


The local punk and metal scenes definitely have to get their 
shit together, otherwise they could eventually find a vibrant 
bubbling fascist movement in their midst. In the post world 
war two era, fascists have actually preferred to organize and 
recruit at the cultural level over the overtly political. 
Everyone knows about what happened with the skin-head 
subculture. There is no reason, and in fact it should be 
entirely unsurprising that similar things could start to 
happen in this era of shallow and contextless hipsterism, 
especially when you look at the social environment this 
cultural phenomenon inhabits: sterile, orderly, heavily 
policed and controlled neighborhoods.(1) 

One problem that people may want to address is the vague 
and superficial anti-capitalism so popular in alternative 
scenes. Ethical consumerism, as one example, is not 
resistance to capitalism, and in fact is a reinforcement of it. 
By not engaging critically with ideas, and preferring 
subcultural markers to a personal and political affinity with 
one another, people are leaving an open door to anyone who’s 
critiques of capitalism, “communism”, "corporatism" and 


"international financiers” is just subliminal messaging 
meaning Jews. By refusing to look into or take seriously pre- 
and-non-christian religions and occultism, just because it is 
not clearly associated with what they see as conservative 
capitalist values, people are leaving the door open to right- 
wing interpretations of Odinism, Satanism, etc, that 
reinforce racial hierarchies and create fear and hatred of 
immigrants on the basis of being "other” and not being 
"western”. 

Disallowing fascism doesn’t mean being exclusive. It 
means being invested in an idea, and open with more 
intention. Not only would this be a serious thorn in the side to 
any fascist movement attempting to grow in sub-cultures, it 
might create an even more vibrant, creative, and interesting 
culture in which to mingle. 

Another interesting quality to the right-wing mobilization 
around Augustus is the extreme reaction to ‘callout’ and anti¬ 
oppression culture. We see this in Lauren Southern’s 
rhetoric, and it was quite apparent in many of the Facebook 
memes and comments of Augustus himself and his 
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supporters. There is an interesting and also very disturbing 
reaction going on in mainstream society right now against 
"PC Culture” to the point where South Park is making fun of 
it and even Barrack Obama is making comments on it. The 
caricature of the spoiled brat university kid demanding a 
safe space (which can at times be embarrassingly accurate) is 
now being evoked, even by fascists, to justify the most 
disgusting misogyny and white-supremacy. 

Anarchist revolutionaries and many others have been 
critiquing privilege politics for quite some time. We are now 
seeing the mainstreaming of "privilege checking” and liberal 
interpretations of decolonization, in such bizarre forms as 
MTV's White People documentary and "yoga-gate” in Ottawa. 
This phenomenon is giving the impression to many that 
opposition to white-supremacy and patriarchy is something 
repressive and policing, rather than something liberatory 
and rebellious. It is giving the impression that we merely 
want control of the institutions of domination and 
exploitation rather than their total destruction. We must 
ensure that we are always the rebels and always seen as such, 
otherwise the rebellious impulse will likely lead to a wave of 
reaction (in favour of machismo and racism) rather than 
rebellion (against machismo and racism). People walling 
themselves up in self-righteous scenes and disgusting 
institutions might give their ego’s a temporary boost, but in 
the end will help no one. 

“Another undercurrent of racism, which runs through the 
whole of present-day anti-racism, is that of the political 
verbalism in favour of this or that struggle for the liberation 
of the South African blacks, the Palestinians, the British 
blacks, the Kanaks and so on. International solidarity in 
words alone is a form of latent racism, in fact it is even 
subscribed to by illuminated governments and respectable 
groups who spread the good word throughout the world. But 
when it comes to examining what could be done to support 
that solidarity concretely, what could be done to damage the 
economic interests of those responsible for the repression, 
then things change, and a respectable distance is taken from 
them immediately. It is another aspect of the anti-racism that 
tolerates the black man so long as he stays in his place, a 
different way of keeping a distance, of putting one’s 
conscience at rest and have racism carry on at a safe distance 
from one’s own doorstep. [...] One concludes that it is 
indispensable for revolutionaries to differentiate themselves 
from all those — and they are numerous — who say they are 
anti-racist, starting from democratic governments of half the 
world to the so-called governments of the ex-real socialist 
States, where racism has also always existed, just as 
inequality has. It is necessary to differentiate oneself in 
practical terms from the scoundrels who say they are anti¬ 
racist, by attacking with precise actions all the symbols of 
racism and its supporters as they develop and emerge. At the 
same time it is necessary to work out a critique of the fears 
and irrational impulses that lurk inside us all concerning 
everything that is different, in order to reduce the subsoil 
where the most stupid, visible, racism finds its inexhaustible 
fuel" - Alfredo Bonanno, Dissonances 

Antifascists should also be directing more attention to 
challenging conspiracy theories and conversing with the 
libertarian crowd. The libertarian sea, in this case and will 
likely in the future, be an area of legitimacy in which the 
fascists can swim and recruit. We have to be more effective 
in dividing this camp and even pulling some of them in a 
more revolutionary direction. This is, of course, a very tricky 
and ultimately uncomfortable path to walk. If we can get past 
the fact that we may be allowing ourselves to be more easily 


identified by fascists then we still have multiple hurdles to 
jump. After we convince them that fascist organizing is 
detrimental to social libertarianism for example, we still 
have to trudge through the exhausting and usually counter¬ 
productive arguments around pacifism and free speech. If we 
can make it to our goal however, the possibilities could be 
quite exciting. 

“By seeing race not as essential categories or forms of 
socialization we have to own up to, but as 
counterrevolutionary alliances that never succeed in negating 
our own agency, the Phoenix Class War Council achieved a 
victory of a magnitude I’ve never seen come out of privilege 
workshops. They approached white libertarians who generally 
remained within right wing coalitions, and called on them to 
honor their own principles by joining them in a protest 
against neo-nazis who were capitalizing on anti-immigrant 
racism with a xenophobic rally. The libertarians showed up, 
and helped drive the nazis out of town. Subsequently, the 
Phoenix anarchists intervened again, and called on the white 
libertarians to stand true to their opposition to big 
government by joining them in a protest against the 
militarization of the borders, which was also an immigrant 
solidarity protest. Many of them came out, mutinying against 
the alliances of white supremacy. (One might argue that this 
momentum was largely destroyed by the leftist Boycott 
Arizona campaign, which had a watered down politics, was 
based on shaming and guilt, and gave all Arizona citizens, i.e. 
from the nazis to the libertarians, cause to unite)." - Peter 
Gelderloos, Lines In Sand 

1. While recent attempts in anti-fascist writing to address the growing 
problem of alternative fascism have usually included shallow and 
ideological cheap-shots thrown at green and individualist strains of 
anarchism; whoever wrote the article Don’t Worry You Can Sleep At 
Night in issue 3 of Black Seed - A Green Anarchist Publication can keep 
huffing that Kombucha and basically stop calling themselves an 
anarchist as far as I’m concerned. The consistent threat of fascism in 
sub-cultures is not just a matter of aesthetics and you couldn’t be more 
of an empty self-important hipster in my eyes with your moralizing 
against morality, straw-man garbage about revolutionary action being 
ethical consumerism, and a lack of any kind of vision or creativity 
beyond trying to point out symbolic ironies. 
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Shutting Fascists the fuck up! 

Plus Destroying the Ooze of Domination 


{ Intro By Rabia 

T he current structures of domination oblige individuals to 
pretend to respect people and institutions that are 
absurd. Cowardice is encouraged to dissuade action against 
despicable moral and social conventions. A courageous sense 
of self can dissipate through the banality of civilization, 
working, gender, and fascism but generally through not 
having any consent in the way the world plays out around us. 
Oppression manoeuvres differently than the days of Adolf 
Hitler, but there is a parallel in the goal of fascist groups. In 
practice, historically and currently, fascism has been 
opportunistic, shifting according to different political 
circumstances. This is seen by the increased presence of neo- 
Nazis, immersed in anti-Semitic conspiracies and a rise in 
the idolizing of Hitler’s Germany. In the USA there is a 
resurgence of the Ku Klux Klan and other white nationalist 
and neo-Confederate groups who want a return to a racially 
divided society and believe in myths of white supremacy. 
Internationally a commonality is seen with the refugee crisis, 
in that there is a plethora of anti-immigrant zealots obsessed 
with national identity. Finally, local hipsters normalize white 
supremacist images through supporting music groups or 
even by producing art meant to be edgy or controversial 
underneath swastikas in supposed “safe spaces". This was 
most clearly exemplified recently in the blahzay attitudes of 
many (“punks” included) when responding to a show by neo- 
fascist band "Death in June” at the popular Vancouver venue 
“The Rickshaw”. 

Racialized violence is at an all time high. Donald Trump is 
running for president with the platform that all Mexicans are 
rapists and he wants to put a mark on Muslims to visibly 
distinguish them from others. These are the kinds of people 
who hold power in society. If the trickle down effect is really 
in any regard it is here, in the capacity for encouraging 
nescient followers to uphold a centralized power structure. 

What follows comes from Crimethic's Rolling Thunder #9, 
“the original Free Speech FAQ” to offer nuance to the 
conversation around fascism. All together this illuminates 
the importance of acting courageously to confront the 
tentacles of domination and to take revenge on this 
unbalanced negotiation of power. Following afterword is a 
post from the NYC Antifa website (Why we don't like Death in 
June) to explain why some of us are so disgusted that people 
would find it acceptable that bands like this could be allowed 
in sub-cultural spaces or any spaces at all for that matter in 
this city. 



The Original Free Speech FAQ 

“Stopping fascists from speaking makes you just as bad as 
them.” 

Failing to stop fascists from speaking - that is, giving them 
the opportunity to organize to impose their agenda on the 
rest of us - makes you as bad as them. If you care about 
freedom, don’t stand idly by while people mobilize to take it 
away. 

"Shouldn’t we just ignore them? They want attention, and if 
we give it to them we’re letting them win.” 

Actually, fascists usually don’t want to draw attention to 
their organizing; they do most of it in secret, fearing (correctly) 
that an outraged public will shut them down. They only 
organize public events to show potential recruits that they have 
power, and to try to legitimize their views as part of the political 
spectrum. By publicly disrupting and humiliating fascists, we 
make it clear to them and their potential supporters that they 
are not in control and can’t wield the power that they glorify. 
Ignoring fascists only allows them to organize unhindered - a 
dangerous mistake. Better we shut them down once and for all. 

“The best way to defeat fascism is to let them express their 
views so that everyone can see how ignorant they are. We can 
refute them more effectively with ideas than force.” 

People don’t become fascists simply because they’re 
persuaded by their ideas. Fascism claims to offer power to those 
who feel threatened by shifting social and economic realities. 
The fact that their analysis of these shifts are ignorant misses 
the point; do we need to cite examples of how dumb ideas have 
proved massively popular throughout history? From Italy to 
Germany to streets around the world today, fascists haven't 
gained strength through rational argument, but through 
organizing to wield power at the expense of others. To counter 
this, we can’t just argue against them; we have to prevent them 
from organizing by any means necessary. We can debate their 
ideas all day long, but if we don’t prevent them from building 
the capacity to make them reality, it won’t matter. Only popular 
self-defense, not simply debate, has succeeded in stopping 
fascism. 

“Neo-Nazis are irrelevant; institutionalized racism poses the 
real threat today, not the extremists at the fringe.” 

Our society's institutions are indeed deeply racist, and our 
organizing must challenge and dismantle them. But the 
visibility of neo-Nazis and fringe fascists enables other right- 
wing groups to frame themselves as moderates, legitimizing 
their racist and xenophobic positions and the systems of 
power and privilege they defend. Taking a stand against 
fascists is an essential step toward discrediting the structures 
and values at the root of institutionalized racism. Plus, as we 
heard last episode, suit-and-tie fascists are infiltrating 
positions of influence in academia and politics, giving them 
dangerous power to advance racist policies on an 
institutional level. 

And fascists around the world are still terrorizing and 
murdering people. It’s both naive and disrespectful to their 
victims to minimize the reality of fascist violence. Fascists 
act directly to carry out their agenda rather than limiting 
themselves to representative democracy, so even small 
numbers can be disproportionately dangerous, making it 
crucial to shut them down swiftly. 
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“Free speech means protecting everyone’s right to speak, readings of physiognomies, hairstyles, clothing, tattoos, 


including people you don't agree with. How would you like it 
if you had an unpopular opinion and other people were 
trying to silence you?” 

We oppose fascists because of what they do, not what they say. 
We're not opposed to free speech; we’re opposed to enacting an 
agenda of hate and terror. We have no power to censor them; 
they continue to publish hate literature in print and on the 
internet. Their public events don’t exist to express views, but to 
build the power they need to enforce their hatred. 

The government and police have never protected everyone’s 
free speech equally, and never will; they systematically repress 
views and actions that challenge existing power inequalities. 
They spend hundreds of thousands of public dollars on riot police 
and helicopters to defend a KKK rally, but for a radical 
demonstration the same police will be there to stop it, not to 
protect it; just look at the evictions of the Occupy encampments, 
attacks on Earth First! actions, or countless other examples. Of 
course anarchists don't like being silenced by the state, but we 
don’t want the state to define and manage our freedom, either. 
The First Amendment covers what laws Congress shall or shall 
not enact; it’s up to us to determine what we need to do to defend 
ourselves. Unlike the ACLU, whose supposed defense of 
"freedom” leads them to support the KKK and neo-Nazis, we 
support self-defense and self-determination above all. What’s the 
purpose of free speech, if not to foster a world free from 
oppression? Fascists oppose this vision; thus we oppose fascism 
by any means necessary. 

“Trying to suppress their voices will backfire by generating 
interest in them.” 

Resistance to fascism doesn't increase interest in fascist views. 
If anything, liberals mobilizing to defend fascists on free speech 
grounds increases interest in their views by conferring 
legitimacy on them. This plays directly into their organizing 
goals, allowing them to drive a wedge between their opponents 
using free speech as a smokescreen. By tolerating racism, 
homophobia, anti-Semitism, and xenophobia, so-called free 
speech advocates are complicit in the acts of terror that fascist 
organizing makes possible. 

“They have rights like everybody else.” 

No one has the right to threaten our friends with violence. 
Likewise, we reject the "right” of the government and police - 
who have more in common with fascists than they do with us 
- to decide for us when fascists have crossed the line from 
merely expressing themselves into posing an immediate 
threat. We will not abdicate our freedom to judge when and 
how to defend ourselves. 

Why We Don't Like Death in June 


accessories, Nazi uniforms, and Sieg Heiling, I would say 
there were a few. But the main reason to like Death in June, of 
course, is the music, and I am sure that the solid majority of 
the audience were there for that alone. 

What this means, politically, is an open question. But any 
signs of cracks in Jewish-led anti-white coalition of 
homosexuals, feminists, environmentalists, and liberals 
should be welcomed by White Nationalists." 

Supporters of Death in June who are not dyed-in-the-wool 
fascists claim that Doug Pearce’s use of Nazi imagery is fetishistic 
shtick, that he works with Jewish artists and people of color, and 
actually comes from the leftist and anti-fascist 80s British punk 
scene. Those who are naive enough to believe this line are 
encouraged to read-on. 

Starting out in early punk band Crisis, Doug Pearce soon 
became disaffected with punk and the Left and moved onto 
“sunnier pastures", as he said in an interview now published on 
an Italian White Nationalist website. 

The change in genre coincided with a newfound interest in 
National Bolshevism and third-position fascism. This movement 
of occidentalist romanticism for a mythical pre-Modern and 
White Europe and focuses on the historical convergence of 
socialism and fascism. Constituting the so called "left” of the 
Nazi Party, Gregor Strasser's Brownshirts represented these 
politics during the formation of the Third Reich. Drawing on 
Strasserian National-Socialism, Pearce named his new project 
“Death in June,” referring to the “Night of the Long Knives” when 
the Hitlerian wing of the Nazi party murdered Gregor Strasser 
and his faction. His account: 

“At the start of the eighties, Tony and I were involved in 
radical left politics and beneath it history students. In search 
of a political view for the future we came across National 
Bolshevism which is closely connected with the SA hierarchy. 
People like Gregor Strasser and Ernst Rohm who were later 
known as ‘second revolutionaries’ attracted our attention." 

A major motivation of the DiJ project is speculating on how 
things would have turned out had this faction succeeded. But 
this is not much of a mystery. The Nationalism proposed by 
Strasser would still be based on a racist and anti-Semitic 
rejection of "outsiders” that “pollute" the "National 
characters” of Western countries. Pogroms, deportations, 
and terror against Jews, Roma, Homosexuals etc. were still 
inevitable. Strasser’s SA lead the boycott of Jewish businesses 
and the execution of communists and anarchists. 

In interviews and on stage, Pearce has echoed this racist, 
xenophobic, White Supremacist, and Nationalist sentiment. 

From Who Makes the Nazis: 


(September 16th, 2013) 

This Saturday fascist Neo-Folk band Death in June will be 
ending their U.S. tour at the Bell House in Brooklyn. The tour 
is already mired with difficulty after vandalism in L.A., San 
Francisco, and a last minute venue-switch in Salem. We 
stand in solidarity with anti-fascists answering the call to 
disrupt the tour, but after discussion this collective has 
decided we will not be protesting the NY show. Our 
contribution, instead, will be to explain why Death in June is, 
in fact, a fascist project. 

Many think that, despite the controversy, seeing Death in 
June will be just another concert. This account of last week’s 
show at the Mezzanine in San Francisco by a fascist blogger 
tells a different story: 

"I wonder what percentage of the audience in San Francisco 
actually sympathize with National Socialism or White 
Nationalism more broadly. Judging from close semiotic 


“In May 1999, a few days after BNP member David Copeland 
nail-bombed Brixton and Brick Lane markets and The Admiral 
Duncan pub in Soho, Death In June played The Garage in 
Islington (with fellow Nazi-admirers NON and Der 
Blutharsch). Copeland killed 3 people and injured 129. It has 
been widely corroborated that Pearce dedicated a song from 
the stage to the ‘White Wolves’ - a neo-Nazi grouping who 
had initially claimed responsibility for these atrocities. In 
much the same spirit, a valedictory message was posted to 
the Di6 Yahoo group forum immediately following Anders 
Breivik’s Utoya massacre, and mainland bombing. 

The inference here is clear, despite the characteristic coyness; 
a diffidence which extends to the endlessly recycled back 
catalogue items listed for sale on the ojficial Death In June 
website. "We STRONGLY recommend that all those living in 
Germany wishing to order ‘BROWN BOOK’... (continued) 
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(Achtung!) UeBER DO NOT(H) order direct from NER as random 
Customs checks do exist between the U.K. and the mainland of 
Europa... Talk to any of the million zillion illegal immigrants that 
now wander lonely as a black cloud through Europa's streets 

forlorn . Those not living in little red angel’s po-faced, goody 2 

shoes Germany are also free to take advantage of these internet 
mail order firms....” he advises. The album in question, 1987s 
Brown Book contains a version of the SA anthem ‘Horst-Wessel- 
Lied', and has therefore been totally banned for sale or 
distribution by the German authorities" 

Some more quotes demonstrating Pearce's vile racism: 

"As I’ve said in a previous question I truly feel that England, 
and probably to a lesser extent, Mainland Europa, has severe 
stock problems. That, as far as I can see has only got worse. 
Those who shouldn't be able to breed are doing so with such 
frequency that the uk is being over populated by morons with 
nothing to do except harass the rest of the population. There 
is no other place for them. Britain as an industrial power is a 
thing of yesteryear. Large pools of manual, unskilled 
labourers are no longer required. However, the old habits 
linger on. Money is still given to those who breed. The more 
kids you have the more money you get. This is totally unreal. 
In a country that now gains its income from the arts, high 
technology and tourism there are few places for those capable 
of only pushing a broom in front of them. 

Britain imported millions of unskilled labourers from the 
colonies or that kind of work and look what a huge success 
that was! The hatred is barely restrained into the occassional 
riot. I don’t like being in a place with such an atmosphere. 
Even Germany, the former richest country in Western Europa 
(sic) seems to be tangibly falling to bits. It is no longer as 
clean and as well organised as I remember from, say, 10 
years ago. It has been flooded by those who want but, with 
little to give!" 

"It's hard not to be concerned about the 'end time' as we race 
towards the end of the millennium. I do think about it and I 
do wonder if all the prophecies from all the different religions 
in the world will come true over the next few weeks/years. I 
even sometimes wonder how prophetic some of my words 
could be. I feel that ‘purity of intent’ should always dictate art 
of worth - in all its forms. I’m very careful with the words I 
choose. “Europa has burned and will burn again” became 
only too true. Unfortunately!" 

"The world seems to be so full of so many dangers that it’s hard 
to single any particular ones out. Certainly the most obvious 
that spring to mind are the growths in Islamic fundamentalism 
and out of control breeding. Even in Europa, with zero 
population growth in many countries, those who are doing the 
breeding appear to me, and I think many others, to be of 
dubious character. They fuck, they have kids and that is all they 
do! I don’t believe that is enough!! I don't think I need to tell any 
Russian about Islamic fundamentalism. I always backed the 
former U.S.S.R in Afghanistan and feel the West, by backing the 
wrong side in that war has still yet to pay the full price of that 
mistake. I’ve never agreed with the philosophy that if he is my 
enemy's enemy he must be my friend. That truly is naive. 
Australia is now experiencing the consequences of such naivety 
with Indonesia. By the time you get this we could be at war with 
them. Traditional enemies were never friends!" 


“As Dutch, British and French explorers literally put this 
Great Southern Land on the map it would be ridiculous to say 
that modern day Australia is anything other than a grand - 
and successful - outpost of Euro-colonialism and, more 
specifically Anglo-Celt British colonialism. It’s a fact of life 
like the Euro-colonization of the Americas etc. If it was an 
outpost of, let’s say, Iranian or Zimbabwean colonialism 
would so many people still be so desperately trying to get 
into Australia by any means necessary, legal or otherwise? 
It’s doubtful. Thank the Gods for Euro-colonialism!” 

“What should we do with Mankind? Surely, it could shine 
better than it does? Or, should we push it towards the edge 
and “start afresh for Love and for Death”? My experiences 
make me naturally suspicious and fearful of the mass of 
Humanity. Is there any real escape from “humanity” and the 
confines of “good and bad”. To paraphrase PERE UBU, “I don't 
need a cure, I need a Final Solution!” How could a fat 
Jehova’s Witness sing something so Correct?” 

(Thanks to Bay Area Antifa for compiling these quotes) 

But it is not just Pearce’s words and aesthetics that 
promote fascism, it is also his actions. Besides selling fascist 
literature at his shows, the proceeds of his "Something is 
Coming album” were donated to the Bolnichi Clinic in 
Zagreb, Croatia during the Balkan conflict. The gesture was 
made after spending times at the front-lines of the conflict 
with the neo-Fascist HOS-Militia. While the hospital was for 
all Croatian casualties in the war, Pearce has said "This was 
not purely a humanitarian gesture. It was a cultural one. A 
socio-Euro political one.” In interviews he describes the Serbs 
who were ethnically cleansed as "barbarians.” 

Many think Pearce’s homosexuality is proof of his inability 
to be a Nazi sympathizer. In his own words, this is not the 
case. From the Bay Area Antifa call: 

"While many claim that his work is clearly shock value 
because Douglas P. is gay, I am queer and recognize his 
aesthetic to be aligned with that of the SA who was lead by a 
gay fascist named Ernst Rohm. 

Gay historian Frank Rector wrote "Although it was clear 
the Nazi party viewed homosexuals negatively, as was 
evident from the destruction of Magnus Hirschfeld’s 
Institute of Sexual Science in Berlin, “some gays [in the SS] 
may have been reconciled by the knowledge that Hitler’s 
right hand man, Ernst Rohm, was a homosexual.” 

Gay columnist Johann Hari writes “Rohm often referred to 
the ancient Greek tradition of sending gay solider couples 
into battle, because they were believed to be the most 
ferocious fighters. The famous pass of Thermopylae, for 
example was held by 300 soldiers - who consisted of 150 gay 
couples. In its early years, the SA - Hitler and Rohm’s 
underground army - was seen as predominantly gay. Rohm 
assigned prominent posts to his lovers, making Edmund 
Heines his deputy and Karl 

Ernst the SA commander in Berlin. The organisation would 
sometimes meet in gay bars. The gay art historian Christian 
Isermayer said in an interview, ‘I got to know people in the 
SA. They used to throw riotous parties even in 1933... I 
onceattended one. It was quite well-behaved but thoroughly 
gay. But then, in those days, the SA was ‘ultra-gay.’” The SA 
was one of the most violent fascist groups during World War 
II. In this 2011 interview Douglas Pearce acknowledges his 
interest in gay fascist Ernst Rohm: 

(Next Page) 
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‘‘Regarding being Gay in the S.A. the early Nazi movement 
and brotherhood etc. then at this late stage of the game with 
few, if any, surviving members that were involved in any of 
that at the time we can only surmise or read books and 
wonder. And, it is a big wonder! A truly fascinating question 
as to what was, and what might have been. However, it’s an 
impossible question to answer with any accuracy. The only 
thing I can say is that nearly 20 years ago I did have a 
conversation with a then member of the SS who later became 
in the war a very high ranking member of the Waffen SS and 
was around in those early days in 1930s Germany and he 
said that during the Night Of The Long Knives the question of 
homosexuality was never brought up. They weren’t sure 
exactly what was happening when they were told to be on 
alert at the end of June, 1934 and that they expected an 
attempt on Hitler's life from elements in the Storm Troops 
(S.A.) The Gay angle appeared only after the purge of Ernst 
Roehm and his comrades as some sort of extra excuse made 
up by Goering and Goebbels as to why such a purge was 
necessary. About a year later homosexuality then also 
became officially illegal in Germany which up until then had 
no specific laws against being Gay. That was unlike Britain or 
the USA which had outlawed homosexuality for decades and 
where it was still punishable by imprisonment and 
sometimes death. Hitler doesn’t have seemed to have made 
any direct comments, or even be concerned, about any of his 
close comrades being Gay and, in fact, there are strong 
rumours that when he was a struggling artist in Vienna he 
did spend time being a male prostitute to help pay his bills 
etc. Being Gay and being aligned to the Nazi Party certainly 
didn’t become apparently mutually exclusive until the change 
of laws in 1935.“ 

Likewise, his use of the Gestapo’s version of the Totenkopf 
shows his reverence for Nazism: 

“The Totenkopf is used all over Europe as a sign of total 
commitment, so I’ve never really had any problems with it. 
When I thought of Death In June it was really the be all and 
end all of my life - it still is - so that’s why I chose to use that 


symbol, plus the fact that the simple symbolism reads easy. 
The Totenkopf for Death, and the six for the sixth month - 
June. I’ve always been interested, intrigued...and I suppose 
obsessive with symbols in so many ways and that particular 
one is a perfect representation." 

For evidence of Pearce’s use of more esoteric fascist 
imagery, take a look at the second item posted here: 
http://www.deathinjune.net/news.htm 

On both sides of the vinyl are Nazi iconography. The 
typical SS Totenkampf on the front, and the Black Sun on the 
back. While both images have roots pre-dating the Third 
Reich, they are both Nazi designs exclusively used by White 
Nationalists. 

Another argument is that Pearce performed in Israel. 
Strangely enough, many neo-Fascists maintain a balance of 
anti-Semitism and support for Zionism. Pearce, who seems to 
be more of an Islamophobe than an anti-Semite is such an 
example. In his Euro-Centric worldview, Zionisim represents 
the import of Western values to a savage Islamic world. He 
says of his Israel show: "There are some fantastic people 
there and God knows how they cope with that situation day 
in and day out. But, I’m sure the rest of the Western World 
will find out soon enough.” 

And if this wasn’t enough, here's Pearce flatly stating his 
sympathy with racism (to put it nicely): 

Interviewer: In interviews you’ve expressed Eurocentrics. 
How do you feel about fans that are Eurocentric/Racialist? 

Douglas: Depending upon their ' version ‘ of Eurocentric 
Racialism, then 9 times out of 10 I feel very comfortable with 
it. 

After reading these quotes from Man Behind the Mask 
himself, how can one argue that Death in June’s fascism is 
only an aesthetic? We urge fans of Death in June’s music to 
reconsider their financial support of the band, and we urge 
promoters worldwide to look past the dollar signs of sold-out 
shows and to stop the spread of Douglas Pearce’s racist 
ideology. 

Sources for the above quotes can be found here: 
https://nycantifa.wordpress.com/2013/09/16/why-we-dont- 
like-death-in-june/ 




Banners and protesters against white supremacy 
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Social Control in the DTES 


Street Vending Ban newest form of social control 

{ By Okapi 


A ccording to the City of Vancouver’s most recent homeless 
count, there are currently 1,746 unhoused individuals within 
city limits. Many of these people, a majority of whom reside in the 
Downtown Eastside, the city’s poorest neighborhood, participate in 
“street vending,” selling recycled or scavenged goods in public 
places. This activity not only gives life to items that have been 
discarded — thrown into dumpsters or left along back alleys — but 
provides a means of survival for Vancouver’s most marginalized 
individuals. For some, selling items on the street provides the 
income necessary to afford food, housing, and any other essential 
expenses. 

As of November, however, the City started taking hardline 
approach to street vending. The new policy, developed by city staff 
in conjunction with the Park Board, the Vancouver Police 
Department, and BC Housing’s Homeless Outreach Program, will 
employ a full-time Street Vending Task Force to prevent the selling 
of goods on the 0-300 blocks East Hastings St. 

The City alleges that the new measure will not be enforced by 
citations. Instead, police have been conducting "sweeps,” in which 
they form a line across the width of a sidewalk and walk down until 
the entire area is cleared. Several vendors have expressed 
uneasiness regarding force and intimidation tactics used by 
officers. Some even claim they had their personal property 
confiscated by police and city workers. 

Cracking down on subsistence 

To discuss the new approach, a meeting was held on Nov. 17 at the 
City of Vancouver’s Social Services and Cultural Development 
Office. 

Although the meeting was technically open to the public, none of 
the people directly affected by the policy — homeless people, 
vendors, and DTES residents — were even made aware of it. Instead, 
invitations were extended only to 15 "relevant stakeholders,” 
including bureaucrats, law enforcement, and members of various 
business improvement and housing organizations, whose daily life 
would be minimally, if at all, affected by the street vending ban. 

Facilitating the meeting was Tobin Postma, the City of 
Vancouver’s communications manager, who cited various reasons 
for the new policy. According to Postma, the City wants to 
“encourage” vendors to leave East Hastings St. for city-sanctioned 
markets on Powell St. and Pigeon Park. 

Vendors stated concerns, however, regarding the new locations. 
They claim that the sites are too far removed from neighbourhood 
foot traffic to provide the revenue necessary to survive in Canada’s 
most expensive city. The markets also have daily hours, which 
would affect the ability for some vendors, especially those working 
other jobs or caring for children, to utilize them. 

Additionally, it is unclear if there would even be enough room to 
accommodate all of the neighbourhood vendors. Even though one 
site allows for 200 spots, it has already received upwards of 800 
applicants. 

Complaints, crime > and congestion 

Postma also alleged that the City's 311 hotline has received an 
increasing number of complaints from DTES residents. Although he 
did not provide any further information regarding these alleged 
residents, it wouldn’t be a stretch to think that they make up the 
neighbourhood’s most recent inhabitants: the upper-middle-class 
Vancouverites ushering in the newest wave of development and 
gentrification in the area. 

Directly across the street from the busiest street vending site is 
the contentious Sequel 138, a six-floor condominium set to open its 


doors in December of this year. Having adopted the foreboding 
slogan "Historic Downtown is Changing,” the Sequel touts itself as a 
provider of "affordable housing.” However, the site’s prices speak 
for themselves: the most inexpensive option comes to around half- 
a-million dollars for a one-bedroom, and its ground-floor retail 
spaces are priced between $500,000 and $1.36 million. 

The condos were largely made possible by a low-interest loan of 
$21.8 million granted by the B.C. government on the basis that a 
majority of units were to be offered at BC Housing’s income limit of 
$912, and the welfare rental allowance rate of $375 per month. 
However, as of now, only 18 of its 97 units will be subsidized. 

Also present at the meeting was Howard Chow, district 
commander for Patrol District 2, who cited different concerns. 
According to Chow, street vending has encouraged people from 
outside the city to use East Hastings St. as a one-stop shop for "drugs 
and stolen goods,” resulting in "congestion” and an increase in 
crime. However, it is not apparent how banning street vending and 
restricting people of their primary means of income would have any 
positive effect on crime. 

Chow did not acknowledge other factors may be affecting crime 
rates in the DTES (statistics for which are currently not available to 
the public). It is worth noting that street vending in the area has 
occurred for decades, while crime rates may fluctuate immensely 
each year. Perhaps a larger factor is the steady number of unhoused 
people in Vancouver, which, coupled with the rising prices of 
subsidized housing and the stagnancy of the welfare rate, is only 
bound to increase. 

Out of sight, out of mind 

The street vending ban seems to be a continuation of the City’s 
strategy of social control in the DTES. 

In the run-up to Expo '86, a number of single-residence 
occupancy hotels housing individuals at subsidized rates were 
cleared out in order to make way for the tens of thousands of 
attendees flooding the city, marking the beginning of Vancouver’s 
modem era of gentrification. During the 2010 Winter Olympics — 
which cost $7 billion, a third of which was footed by taxpayers — 
homeless people were restricted from venturing too far into the 
downtown core, instructed by police to stick to the DTES in an effort 
to make the rest of the city more appealing for tourists. 

The City’s efforts to "clean up” East Hastings St. echo previous 
attempts at hiding Vancouver’s “black eye”: the large number of 
individuals who continue to be unhoused despite Mayor Gregor 
Robertson’s pledge to end homelessness by 2015. 

By ousting people from the area, the problem is "out of sight, out 
of mind,” no longer visible from the lofty high-rises or designer 
coffee shops that have invaded the neighbourhood. The 
displacement mechanism is additionally justified by the City’s 
installation of legal market sites, which, although seemingly 
harmless, is a crucial step in total gentrification of the DTES. 

Development often comes at a great cost. If left unopposed, it can 
swallow neighbourhoods whole, uprooting thousands of people 
who, unlike condo owners, cannot afford to go anywhere else. The 
DTES is perhaps the last place in Vancouver where communities 
dealing with homelessness, disability, and mental health issues can 
access the support services they need; where someone can afford 
housing on B.C.’s welfare rates, which haven’t risen in eight years; 
where a disenfranchised, working-class community has an 
opportunity to thrive. 

It is a remarkable neighbourhood with a vibrant history. To see it 
altered would be injurious to the people who call it home, who are 
infinitely more important than the precious real estate market. 
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On Pidgin and the State of Repression 

An account of some of the events of 2013's anti-gentrification 
struggle and lessons learned 


{ByR 

chose to write this to share some knowledge I gained by 
experiencing state repression based on my involvement 
with the anti-gentrification struggle raging in the streets 
around 2013 in Vancouver’s downtown east side (dtes) and 
beyond. I wanted to try to convey some of the spirit of the 
times, because it was a fun time to exist in Vancouver. 

As well, I wanted to write this because nearly everyone I 
know who has experienced these types of state interactions 
has been left with psychological and emotional wounds, and I 
want to address this. I’ll also go into some detail about what 
the process of being processed is like, for those who haven’t 
experienced it. 

Social Control in the DTES 

The control of people who reside in the dtes has been a long 
experiment on the part of the state and non-profit entities. 
Under the banner of harm reduction, the Vancouver Police 
Department, alongside the Coastal Health Authority, the 
Ministry of Social Development and the SRO leadership have 
been tightening the web of surveillance and deepening systems 
of dependence between the residents of the neighbourhood and 
the many systems of control that exist., pharmaceutical, 
housing, welfare, disability, and other types of dependence are 
reworked and perfected with each passing year (1). 

Embedded in these structures of social control are radicals, 
who vocally or tacitly applaud this "harm-reduction” structure, 
taking jobs as support workers within the SRO’s, making $20/hr 
in roles that blur the line between support and prison guard. As 
well, the toll that work takes on the workers is a hazard; many 
workers in those "support worker” roles go on stress leave after 
a few months because of the nature of the work. 

Alongside the development of this structure of social control, 
the phenomenon of gentrification is another enemy of the dtes. 
Yaletown, Gastown and downtown proper encroach from the 
west, while east van hipsters and yuppies march in from the 
east. This remodeling of the area leads to more invisiblizing, 
criminalization and displacement of low income people, to 
make sure the new demographic entering the neighbourhood 
can feel safe at night in their homes on stolen land. 

To the Picket... and Beyond 

There has been a lot of activism, politics and radical 
involvement in the downtown east side for decades, taking 
many forms: some despicable, some recuperated, some liberal, 
some anarchist or whatever. At the time of the picket in 2013, 
many occupy folk were still engaged in things and finding 
themselves swept up in different social struggles, which 
buoyed numbers and added a level of naive energy and 
vibrancy which was actually really beautiful and 
unpredictable. 

The people who exist in the margins there live in 
un/intentional antagonism to the forces that surround and 
control them so small ruptures and moments of rebellion exist 
constantly, but around 2013 there was a large activist and 
anarchist response to gentrification, both above and below 
ground. 

Aboveground at the pidgin picket, you could see the dtes 
activist elite, a clique of would-be radicals wrapped up in the 


municipal farce that is COPE, and sorry anarchists like myself 
among others. The picket was a long-standing peaceful protest 
occurring every day at dinnertime at a new unsightly 
bourgeois restaurant called Pidgin across the street from 
Pidgeon Park (a park frequented by poor residents of the 
neighbourhood). The restaurant had huge windows facing out 
onto the park, so that patrons could peep at those in the park 
through protective, thick windows while they dined on 
smoked taramasalata and roasted duck eggs. It was a 
particularly gross place, and became emblematic of 
gentrification in the neighbourhood. 

The picket coincided with the Mayday demo in 2013. That 
year, a few hundred people gathered in Victory Square for the 
anarchist-organized demo and then took over the dtes streets 
and buoyed the spirit of the struggle. The march snaked 
through the streets blaring tunes, with torches lighting up the 
evening sky. Banners read “Fire to the Condos” and "Arm Your 
Desire” and paint bombs were deployed in timely spots. 

It was a generally liberating time that did a little to shake up 
the bourgeois of the dtes neighbourhood. One funny article 
came out after Mayday calling on the mayor to stop masked 
hordes carrying torches from terrorizing ‘their’ streets. The 
article was called "There Will Be Blood” and came out in the 
Gastown Gazette, a busybody yuppie mag distributed in the 
area. 

Meanwhile, a swath of acts were undertaken in Vancouver 
by a group calling themselves the Anti-Gentrification Front, as 
well as individual actions taken by anarchists who sent 
communiques to the Vancouver Media Coop. These acts ranged 
from stealing signs to smashing windows to torching of a new 
development in a residential neighbourhood on Vancouver’s 
east side. 

Whatever could be said of the AGF’s tactics, their spirit, 
highlighted in this passage from one of their communiques, 
carried more heart and passion than anything from the so- 
called "people’s picket”: 

"Last night we burned down a yuppie development on 1st 
ave near Victoria. We are tired of seeing our lives and 
memories being torn down one development at a time, we 
wish and will create fear for developers in East Vancouver.” 

On reflection, these actions were the reason the 
gentrification of the neighbourhood gained so much attention 
from the media and general public and put the city under 
pressure to deal with the rising level of conflict. 

The Act and Arrest: Personal 
Reflections 

My interest in the picket was around its potential for 
conflict (read: I was a protest junkie) and meeting potential 
comrades, an interest that I had to reconcile with something 
that was organized by groups with political motivations (2). It 
was naive to attend the picket and expect anything other than 
controlled and monitored protest, but there were enough 
friends and comrades there that it felt like maybe something 
was possible. 
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Unfortunately, and unsurprisingly in hindsight, the 
longer I spent at the picket, the more I realized that it was 
being used to leverage power by individuals, and also by 
some members of a political party called COPE (3) who were 
trying to recruit radicals into its ranks (but more on that 
another time). It seemed that many people who would have 
been happy in politics were cutting their teeth at the picket, 
and many of the longer-term dtes activist types were using 
the picket as a platform to further their own agendas. 

I mentioned that there were anarchists there, and we had 
fun yelling at yuppies and cops. Some funny performance- 
art happened, some creative things happened, but mostly the 
picket was performed in a way that didn't allow itself to do 
what it needed to become really effective. 

In time, I became fed up with the lack of action, and felt 
brazen and wild with the excitement of doing... more. One 
night, I decided to take the picket project a bit further and I 
went out and attempted to lock a chain around the gated 
entrance of the restaurant after it closed. 

Looking back, I can see many errors in my own non/plan: I 
went out alone, I was unprepared, and best of all, I was 
attacking a restaurant which was obviously under extreme 
surveillance, given the political context of the neighbourhood 
and low level vandalism that was becoming more and more 
frequent. If I'd sat down to think about this from a tactical 
and strategic standpoint, I wouldn’t have done it. I acted on a 
whim without thinking much about it and it turned into a 
pretty big debacle. Not that I regret the passion with which I 
acted. 

As could be expected, I had a cop run-in that night. A VPD 
cruiser pulled up as I was walking away and searched and 
then cuffed me after they found gloves, multiple chains, 
padlocks and glue in my pockets. The eight or so police who 
showed up over the next hour, including the seargeant on 
scene, seemed to have no idea what to do with me at that 
moment (since I had experienced malfunctioning tools and 
hadn’t managed to get the chain padlocked, therefore hadn’t 
done anything), and due to a lack of evidence they let me go. 

The next day there was a province-wide warrant out, a fact 
I was alerted to by my parents, who had been visited by a 
detective the morning after my encounter. 

My parents dealt with numerous visits from the VPD and 
stayed silent for which I am ever grateful to them. They also 
fielded many phone calls from one particular detective 
named Bert Rainey, who has been involved in a number of 
anarchist investigations of late (4). 

Through that time, I didn’t really reach out to my 
community for help, though there were many people I knew 
who had faced similar situations and many who had legal 
experience and knowledge to share. 

After a stressful month in semi-hiding (finding legal 
counsel, studying the law, and living with a sweet cat friend), 
I was eventually captured under somewhat mysterious 
circumstances, though I assume cell phone taps because 
nothing else makes sense. I was coming out of a coffee shop 
and was grabbed by four big dudes in windbreakers and 
matching standard issue police steeltoes. Once they’d ID’d 
and searched me, they stuffed me into a paddy wagon and I 
was shipped off to the Vanoc building for interrogation. 

The interrogation was one thing I had been preparing 
myself for, and through the three hour questioning session I 
kept my mouth shut as they threw their various techniques 
at me to see if any would stick. They asked questions about 
me, my family, friends., they asked who had taught me to 
stay silent during an interrogation., they dropped all these 
hints that they knew a lot about me and my comrades., they 
tried to relate to me by talking about yoga., they told me to 
stick with animal rights, because it is an upstanding, moral 


struggle(!!).. I imagine everyone deals with interrogation 
differently, but keeping silent is a foolproof method of not 
fucking yourself over further. 

The night in jail was dehumanizing and cold, and the 
stripping, fingerprinting and cheese sandwich were 
unpalateable. Friends kept vigil outside all through the night 
and whenever I heard the screws talking about what was 
going on outside it warmed me up intensely. 

I ended up taking a really weak way out of the situation; I 
used a diversion, which is a way of begging forgiveness to the 
state through basically pleading guilty with the result of 
receiving no criminal record. Punishment consists of 
community service and some conditions upon release. 
Diversions are often given in minor offenses and is more on 
the "restorative justice” side of things; used as an attempt to 
keep minor offenders out of prison and forcing them into 
free labour (volunteering) in their “community”. Diversions 
are great when they can actually be used as a get out of jail 
free card, but in my situation, it didn’t make much sense to 
go that route because I almost certainly wasn't facing any 
time. 

I must say, I wish we'd had a courtroom eruption. There 
was one court date where somehow forty or so friends 
showed up. It would have been fun as hell if we could have 
blown the roof off that place with our love and rage! At the 
time I had convinced myself that it was not strategic, and 
maybe it wasn’t. Now that the stress and anxiety of the 
situation have faded, I think that some revolting activity 
could have kept the fires burning in our little class war (5). 

On Fear and Shame Leading to 
Inaction 

I don’t think it is often our intention to act from fear, but I 
think a lot of us do it more often than we are aware of. I 
didn’t realize it at the time, but fear drove me to leave 
Vancouver shortly after the court case was shut. This meant 
that I didn’t follow through on projects and relationships that 
I wish I had, and caused me to lose connections with a lot of 
comrades. 

I hadn’t taken into consideration the effect fear and stress 
would have on my decision-making ability, and upon 
recollection, I realize that while hiding out and all through 
the court proceedings I was terrified. I had never faced state 
repression and I was unable to think through a coherent plan. 
At the height of the debacle, I appeared in Crimestopper ads, 
was getting calls from reporters wanting to interview me, 
and the media was whipping up fervor saying that I could 
have killed people. That was far too much attention for my 
liking, especially considering the act was supposed to have 
been anonymous. 

When I look back upon that time, I can see that my 
confusion about how to move forward was caused by an 
impotency that had begun when I was caught attempting to 
chain the restaurant closed. This impotency would remain 
with me for a couple years, in large part due to the 
embarrassment of being so affected by the situation. In the 
grand scheme this was a very small police encounter and I 
felt ashamed that it had shaken me up so badly. 

Now, I've realized that the forces of control and 
domination have been perfecting their methods of 
intimidation over centuries. Though police are very sloppy in 
many cases, they are working from a foundation that has 
honed their ability to get inside our heads and to use many 
forms of violence to maintain control over individuals and 
society. Fear and shame are two tools that the state uses to 
manipulate us towards inaction. Continually confronting 
these more subtle tools of repression is important as we move 
forward. 
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Anti-gentrification protest outside the Pidgin restaraunt 


I don't think I am the only one who experiences fear, yet it 
can be hard to know when it is hardly- if ever- talked about in 
the circles I find myself in. It is as if we are all steeled to the 
hard realities of what our anarchist lives must be, and we act 
as if fear of repression or prison don’t get to us. They get to 
us, and I’m pretty sure that if we broke the silence on fear 
and worked on our capacity for supporting our comrades at 
an emotional level, we would be fiercer and stronger in the 
struggle for liberation. 


(1) For more on this, read Ecrym’s article in issue one of Wreck titled 
“The Guiding Thread”.. Also, d wrote an awesome piece titled 
Capture/Rupture, which you can read on the blog 
momentofinsurrection.wordpress.com 

(2) Inserting oneself into a pre-existing non-anarchist struggle as an 
anarchist is a contentious issue and doesn’t often go well for us. The 
narratives in liberal circles of anarchists as “troublemakers” whose acts 
“send the wrong message” or “a militant force to use when it is strategic to 
our political agenda” often makes non-anarchist events feel hostile, and 
can lead to fucked up situations. This is something I’d love to talk with 
more people about: what our roles can be within broader contexts of 
social revolt that aren’t explicitly anarchist: is there a point? We can’t even 
find coherence within our own anarchist milieu.. Can it ever be useful? If 
there’s no point, why do we keep trying? I am indebted to the anarchists 
that suffered through Occupy and reached me through all the nonsense 
there. 


I am not sure how to end this reflection on a time when 
Vancouver felt alive with revolt and I revolted and got 
caught. I guess I want to end on a personal note and just 
thank the folks who have my back and were so solid during 
those times. I’m hoping this article can give people a 
reference point if they ever deal with something like this in 
their own lives and can help people refrain from wasting 
time on soft, liberal picketlines in the future. 


(3) The political push I referred to occurred through a municipal 
political party called COPE, who had come together as an attempt to get 
some seats in the 2014 election. The radical contingent within COPE 
seemed to be trying to suck up radical energy and funnel it into politics 
through offering up the potential of a radical political party who would win 
seats and make things better through electoral politics. For their efforts, 
COPE didn’t even win a seat in the 2014 election after all that and the 
“radicals” got into a vicious bout of fighting and purging. I hope to read a 
cynical ex-COPE analysis from someone who was part of that one day. 

(4) For more information on this douche canoe, read the article entitled 
Know Your Enemy: Vancouver Police Detective Bert Rainey, written by Zig 
Zag for Vancouver Media Coop. 

(5) A friend of mine told me this may result in some nasty contempt of 
court convictions. This is true but also boring. I feel such an act likely 
would have opened up the struggle more broadly in this case. 
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Resistance to LNG on Gitwilgyoots Territory 


{ By Anonymous 


I n late August, a crew of women of Tsimshian, Haida, Nisga, 
and Gitxsan bloodlines initiated the defense of Lax U'u'la 
(Lelu Island) and the Flora Bankl from LNG industry 
destruction. The Gitwilgyoots Tribe Sm'ogyet Yahaan 
(hereditary chief) and Ligitgyet Gwis Hawaal (hereditary 
house leader), and their families began a defense camp on 
Lax U'u'la, which is Gitwilgyoots traditional hunting and 
fishing territory. They were also joined by various significant 
hereditary people from other Tsimshian tribes, and a motley 
crew of native and non-native outside supporters. 

This camp has been set up to prevent any further 
destruction of their land, as Petronas and Pacific North West 
LNG (PNW LNG) are planning on building a $11 billion 
liquefied natural gas (LNG) plant on Lax U'u'la, which is at the 
mouth of the Skeena river near Prince Rupert, BC. They have 
been conducting environmental and archaeological 
assessments since 2012, which have resulted in over a 
hundred test hole sites and cut blocks, and have in the 
process cit down several culturally modified trees. This plant 
would be fed by 3 pipelines, including the recently 
provincially-approved Prince Rupert Gas Transmission 
(PRGT), owned by Trans Canada, which crosses through 
multiple indigenous territories, and which is currently being 
met with resistance from the Gitxsan people at the Madii Lii 
encampment. This proposed LNG plant has been opposed not 
only by the Sm'ogyet Yahaan, but has also been unanimously 
refused by the 9 allied Tsimshian tribes of Lax Kw'alaams, 
who turned down a $1.25 billion offer by Petronas at 3 
separate meetings in Lax Kw'alaams, Vancouver, and Prince 
Rupert. Regardless, in preparation for the LNG plant 
construction, Petronas/PNW LNG have been trying to 
continue to conduct environmental and engineering 
assessments around Lax U'u'la, which include test drilling 
that are actively destroying habitat essential to all the 
salmon that run throughout the Skeena Watershed. 

One of the major rivers that flow into the Skeena is the 
Wedzin Kwah (so-called Morice/Bulkley), which is the river 
currently being protected by the Unist'ot'en Clan, grassroots 
Wet'suwet'en and their supporters. The 'Unist'ot'en Camp' 
was also started to resist mega petro-infrastructure 
(including another major pipeline project of the Trans 
Canada corporation). The Unist'ot'en, Madii Lii, and Lax U'u'la 


are the first three bold frontlines against LNG development 
in the Skeena Watershed. At the time of this writing, others 
are organizing towards opening new action fronts in this 
bioregion. 

The importance of the salmon is not abstract or theoretical. 
In addition to the negative mental health effects of 
disconnection and destruction of the land, most 
communities that live within the Skeena watershed rely on 
the salmon, oolichan, and other seafood to feed their 
families. Even if you are broke, and can't afford food at the 
grocery store, you can still rely on the river's steady supply of 
wild salmon to feed your kids and get through the winter. The 
same can be said of wildlife such as moose, deer, beaver, 
berries, etc...which would all also be heavily affected if these 
projects are realized. Many people also maintain a relatively 
autonomous income within the current capitalist reality by 
harvesting sustainably from this bounty. 

Those who depend on our labour and obedience have 
always seen people's ability to sustain themselves 
independently as a threat. Forced state dependence was and 
is a goal of colonization. Dependence must be created to limit 
community mobility to bordered areas (such as villages, 
cities, or reserves). These areas are easily controlled, and any 
resistance or insurgence can be monitored and mitigated. 
Those who know how to live with the seasons and off the land 
are a threat, as they do not need what the state provides to 
thrive. 

The Canadian state and international corporations are 
investing in resource extraction projects all across so called 
Canada. The impact of these extraction projects on life- 
sustaining resources such as clean water, wild game, and 
medicinal plants in not an unintentional side-effect of 
capitalism. It's killing two birds with one stone. The pipelines, 
mines, fracked gaslands, and railroad expansions are not 
individual projects—they are all part of the same effort to 
maintain a society and lifestyle that is dependent on 
dwindling natural resources, while at the same time 
destroying the potential for any life outside of the state's 
control. 

This struggle is also inextricably connected to indigenous 
cultural revival, decolonization of the land, our minds and 
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social relationships, anti-patriarchy and genuine 
reconciliation between natives and non-natives. Of course, 
this also means the destruction of the state and capitalist 
economy. 

To date, the resistance to Petronas/PNW LNG's project has 
mainly been on the water. Their project is still in it's initial 
stages, in that there are still some engineering assessments 
that need to be performed prior to beginning construction on 
the actual plant. In practice, this has primarily taken the 
form of trying to prevent the workers from performing any 
work, and disrupting environmental and engineering 
assessments. This means escorting environmental surveyors 
off of the Flora and Agnew Banks, preventing the drill boat 
from entering and anchoring on the banks, slowing down or 
turning back charter boats bringing workers to the barges. 
So far, these efforts have been limited and unfortunately has 
only temporarily shut down drilling operations. However, 
with the growing force of warriors and expanding solidarity 
it is still possible to break Petronas and Christy Clark's dream. 

There is also resistance by re-asserting that Lax U'u'la is 
used as a place of healing and ceremony. Infrastructure is 
continually being constructed and there are other 
preparations for defense of the island itself (which also serve 
to maintain and expand water operations). Several structures 
have been built, and once there is less consistent 
confrontation, there is the intention to use these spaces as a 
place to teach youth about ancestral ways of living off of the 
land, and to heal from the continued traumas of 
colonization. 

For thousands of years, communities have sustained 
themselves by the plentiful offerings from the Skeena River 
and surrounding landmasses. These resource extraction 
projects threaten to destroy people's ability to live off of the 
land, as opposed to the state. European colonization brought 
the near extinction of the prairie buffalo, and if we don't 
fight, the wild pacific salmon will surely follow. 


If we wish to see victory in this struggle against petro- 
corporations and the Canadian state we must continue to 
provide solid material support. We also need to proliferate 
social agitation and disruption of daily life in the population 
centers throughout this region and beyond. 

There are many ways to show solidarity with this ever- 
expanding and fierce resistance. Funds are always needed for 
boat fuel/maintenance, and the camp is specifically trying to 
raise enough money to buy crab traps, new boats, and fishing 
line so that they continue to harvest food in and around Lax 
U'u'la, to provide for their elders and communities. You can 
also always come and visit the region on your own, with a 
buddy or with a crew to contribute on the ground of this 
growing defense camp. Struggle is always strengthened by a 
de-centralized and broad attack, solidarity can also include 
resistance to industrial developments in your own backyard 
(Site C Dam, the Trans Mountain and Line 9 being just a few 
examples). These projects are also facilitated by the 
bureaucrats who work for the governments and companies 
and who's offices are located in urban centres. In the past, 
solidarity has been shown through noise demonstrations and 
other actions against these offices and company 
infrastructures. 




A smiling group of land defenders posing for a photo 
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Standing on the Shoulders of Yippies 

Review of "No Regrets: Counter-Culture and Anarchism in 
Vancouver" by Larry Gambone with Further Analysis 


{ By Llud 


U nlike many other places in the world, Anarchism is a 
very new concept in Vancouver and throughout the 
coastal region of southern “BC”. Traditionally speaking, even 
the indigenous societies of these lands were not as anarchic 
as in many other places. Looking into the periods after 
invasion and colonization, and the conflicts within western 
society that also came, explicit resistance to capitalism often 
took the form of Marxist-Leninism brought by eastern 
european immigrants. Even the local wobbly chapters from 
the 30's and before were of a more Marxist-Leninist character 
than their counterparts in many US cities. Of course there 
were autonomist and decentralist qualities in some of the 
early worker struggles but almost never with an explicitly 
anti-state analysis. It wasn't until the counter-cultures of the 
70's that anarchism became an established part of the 
political and cultural landscape. 

It is for this reason, among others, that Larry Gambone's book 
“No Regrets” is an important historical document, placing 
anarchism among the modern tensions against capitalism and 
authority in Vancouver and regions nearby. It is important to 
transmit our history, as anarchists, geographically as well as 
inter-generationally; to gain a wider and more realistic 
perspective on the struggles we encounter, and to understand 
that we are contributing to something with far reaching 
consequences. 

On a personal level, the book does a lot for me in filling in the 
gaps in my understanding of the historical context before my 
time. My parents were also politicized in the context of the 60's 
and 70's, and Larry's thorough account of that time period 
answers a lot of questions I have been asking throughout my 
life. Most notably, how the highly subversive 60's/70's counter¬ 
culture could have devolved into it's reverberations that I 
witnessed in my lifetime from the 90's and afterword. But I'll 
deal with this later. 

In the book, which is written autobiographically, Larry details 
the early anarchist movement, it's influences, and the ways it 
interacted with the social struggles of the time. He recounts his 
early flirtations with anarchism, finding out about the idea 
through an old Wobbly, and the SFU library, and his 
participation in the SFU IWW and the student struggles that 
took place there in the late 1960's. He eventually found other 
anarchists through the youth counter-culture of the time and 
dropped out of the Wobbly chapter to influence social 
movements happening in Vancouver and the Lower Mainland, 
no longer being a student. He then goes on to describe the 
Yippies, whom himself and others eventually founded after 
being inspired by groups and struggles in the United States, 
such as Yippie (1), and the White Panthers in Detroit. Later he 
describes the short-lived, first explicitly anarchist groups in 
Vancouver, “The Volunteers” (emphasis on voluntary 
association) and later the “Haymarket Anarchist Tribe”. Moving 
out of the counter-culture of the seventies he describes the 
Punk subculture in it's beginnings, being inspired by the more 
explicitly anarchist messages within, and coming from a 
slightly younger generation. He talks about the actions of the 
Urban Guerrilla group "Direct Action” and immediately 
organizing support for the group regardless of guilt or 
innocence. He later talks about the surprise of encountering a 
larger movement of anarchists decades later during and after 
the anti-globalization movement, which gives him the feeling 
of “No Regrets". 


Yippies, Anarchism, and the 60's- 
70's Counter-Culture 

Of particular inspiration for me was his accounts of the 
actions of Vancouver Yippie (or "NLF”, Northern Lunatic 
Fringe of Yippie) who were not an explicitly anarchist group, 
but had a number of members who identified as anarchists, 
and were very anarchistic in their actions and ideas. The 
purpose of this group was to push the youth revolt and 
counter-culture in a more revolutionary direction: "turn 
straight people into freeks, and freeks into revolutionaries”. 
Some of their projects were quite interesting. 

He describes the first Yippie action as a satirical “smoke in” 
in Cloverdale to protest the arrest of a youth in the area for 
giving two joints to a judge, followed by another satirical 
“levitate the police station” action in Vancouver where they 
later took over an anti-Vietnam war march and gave new life 
to an otherwise funeral-like procession. 

On May 8th 1970, the Yippies, along-side the Vancouver 
Liberation Front(a marxist hippie group), organized a sit-in at 
the Hudson's Bay store downtown to protest a policy in their 
cafeteria of not serving “longhairs”. After disrupting business 
for a while, they fled the building when a police assault seemed 
eminent and took off running and dancing down Georgia to the 
US Consulate. The Kent State Massacre (2) had recently 
happened in Ohio. Since the US Consulate was locked, they 
busted their way in, trashed the place, and captured the flag, 
flagpole and US Seal. After coming back out into the street, they 
burned the flag and marched back along Georgia to Granville. 
An undercover cop who tried to arrest someone was knocked to 
the ground and kicked a few times, and later a bank window got 
smashed before a few people were arrested and the 
demonstrators headed to the police station for jail solidarity. 

The next day (!), came the invasion of Blaine, Washington, 
also organized by the Yippies and VLF. The action was in 
response to the US invasion of Cambodia. Around 600 people 
gathered at the Peace Arch border crossing and overwhelmed 
the border guards who, at that time, were not equipped to 
deal with a situation like that. They swiftly marched down 
into Blaine and took over Main Street, ripping down a flag 
and smashing a few shops, also beating up local Nazis and 
rednecks who came to confront them. Upon coming back 
across the border a few dispersed and some of those who 
stuck around smashed some brand new cars on a train as it 
came into Canada from the States. 

As Larry explains, the Yippies in Vancouver were not 
philosophically pacifist, but neither violent, nor non-violent. 
They had the concept of "a diversity of tactics” without 
having to implement it bureaucratically into their organizing 
or even state it explicitly. At one of their demonstrations you 
could have angry working-class counter-culturals ready to 
break shit, as well as stereotypical bubble-blowing, peace- 
sign throwing hippies and it wasn't much of a conflict. A very 
different scene from today, when you look at the G20 anti¬ 
summit protests of 2010 for example, where there was a very 
formal diversity of tactics stated, but it was totally ignored by 
everyone from trade union bureaucrats, to 
environmentalists, to lefty social-democrats who denounced 
the riots, demanding that the police arrest rioters, and 
delegitimized them as agent provocateurs. 
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In July 1970, the Yippies organized a “be out” at Oakalla 
prison. After gathering at a park nearby and dancing to a 
rock band, the crowd of 300 people marched over and tore 
down some of the fence surrounding it. After invading the 
prison grounds for a while they were eventually pushed out 
by a riot squad. The action was done largely as a response to 
the repression of the counter-culture as a number of their 
people were locked inside, usually as a result of crazy anti¬ 
pot laws. Around the same time there was rioting and street 
fighting at English Bay, as a response to police who were 
harassing and arresting long hairs who frequented the public 
beach. Police eventually left the hippies there alone 
permanently, after realizing they couldn't break their spirit. 

Later that summer, in August, 13 people were arrested at 
Wreck Beach for "indecent exposure”. The counter-culture 
unanimously called for a mass “nude in" at the beach. The 
Yippies were involved of course. So many people came, as to 
completely pack the large beach. The pigs couldn't do 
anything, and as a result of this action as well as the lessons 
the police learned at English Bay that summer, they left 
everyone alone (at beaches anyway). As you might have 
guessed, we have the hippies to thank for the continued 
existence of Wreck Beach as clothing-optional. But you 
probably weren't aware of the fight it took to keep it that 
way! 

A number of Yippies were involved in housing homeless 
youth, of which there were many. The repressive culture of 
the sixties, and the reaction to that coming from the counter¬ 
culture, was giving way to a massive influx of youth running 
away from abusive homes and other horrible situations, as 
they saw a possibility for more freedom. As well, there were 
draft-dodgers from the United States who needed housing. 
The social issues and "illegal” nature (massively over¬ 
emphasized as it was at the time) of some of the population 
brought heat down on a Hostel some from the counter¬ 
culture, including some Yippies, were running at Jericho 
Beach. On October 16th 1970, 200 cops and an Army squad, 
came to evict the youth who had barricaded themselves in 
the building. After being driven out, the youth blocked 4th 
Avenue in response. The pigs declared this an unlawful 
assembly and moved in, brutalizing them, even clubbing a 
cat and dog, belonging to the youth, to death. Using rocks and 
bottles, and with Yippies and VLF'ers helping however they 
could, a running street battle ensued as the youth were 
driven west to the University of British Columbia. The youth 
immediately moved into the Student Union Building. Right- 
wing elements on campus wanted to drive them from this 
building as well, but the youth were moved into an 
abandoned church in East Van before things got crazy there 
as well. 

“The October Crisis” happened that same month, with the 
War Measures Act being implemented for the entire country, 
not just Quebec, as a response to the FLQ. In spite of the harsh 
penalties for such an action, Yippies and others organized a 
demonstration downtown. There was luckily no repression in 
that event. 

In the 1970 Vancouver civic election, one of the Yippies, a 
woman who went by the name Zaria, ran for Mayor. While 
personally, I might not be into using such tactics, her effort 
was a far cry from other efforts I have seen by self-described 
anarchists and radicals in Vancouver civic elections since. 
This was by no means an attempt to moralize with the radical 
minority and incorporate them into the system via a social- 
democratic demand. Zaria's platform included a promise to 
appeal the law of gravity so everyone could be high, and 
much of her platform was a promotion of anarchist politics 
to a wider audience, not with the actual intention of 
becoming head of a state structure or even pressuring those 
who would actually win. She called for self-organization of 


workplaces, an end to "polluting industries”, the gradual 
elimination of cars, the abolition of the police and courts, and 
a return of all Hudson's Bay lands to natives. She even 
managed to get 848 votes in spite of the fact that the counter¬ 
culture vote was split by two other candidates running. 

In January 1971, the BC Federation of Labour organized a 
demonstration in front of the BC legislature in Victoria. 
Buses brought people from the ferry. Yippies and VLF'ers who 
came for the demonstration stormed the legislature, shutting 
it down and causing a ruckus. 

Although not included in Larry's account, there was also a 
contingent of Yippies at Vancouver City College. It managed 
to gain control of most of student council and the editorial 
collective of the student newspaper. In 1971, two of it's 
members were expelled from political activity on campus 
with the charge that, all they were doing, was 'tearing the 
institution apart”. 

On August 7th 1971, some Yippies organized a “smoke-in”, 
in Gastown, as a response to the heavy repression of hippies 
in the area. Some of the other Yippies decided not to take part 
in the action, which they thought was suicidal. 
Unfortunately, this turned out to be all too true as the Yippies 
and others were unable to organize an effective defense 
tactic for the demonstration (barricades, lots of projectiles, 
escape routes etc). There was indeed a great deal of 
repression as the police attacked and arrested 79 people, 
many of whom were brutalized with night sticks. The 
demonstration is to this day the most well known action of 
Vancouver Yippie. The political crisis caused by the insane 
brutality of the police, did however, manage to bring down 
the long-time rabidly anti-hippy Mayor, Tom Cambell. The 
Gastown Smoke-In unfortunately went down in history as a 
moment from which the victimized liberal citizens of 
Vancouver were able to eventually convince Father State of 
his abusive behaviour. Weed smoking, now more or less 
legalized in the city, is seen as a victory of appeals to the 
better judgement of power. We will never know of the 
possibilities, of what might have came, if grassroots 
autonomous self-defense had been successful, or even put up 
a better fight, in response to the brutality inherent to the 
state. 

Earlier that same year, on May 29th, the Yippies and their 
supporters moved into and occupied a piece of land at the 
entrance to Stanley Park. The Mayor and developers had 
planned to build a large Four Season's Hotel there. The 
occupation became known as "All Season's Park”. With the 
initial occupation, 9 people were arrested for “willful 
damage” as a fence needed to be knocked down to get onto 
the site. With a great deal of local support, the occupation 
continued with shacks built to house a permanent presence. 
It wasn't until April 21st 1972 that the last 20 occupiers were 
evicted. Thanks to the occupation, the city was unable to go 
ahead with the development. The area is now a city park. 

Larry states that Yippie began to run out of steam at this 
time, and seemingly never fully recovered as a group. In the 
winter of 1971, some of it's members went into a more 
introspective phase. During this period the anarchists of 
Yippie began to hone their theoretical understandings of 
anarchism, and started getting into the works of anarchist 
writers such as Murray Bookchin. Thanks to this period of 
reflection, some of this core went on the create the long 
standing anarchist publication “Open Road", which had 
international success, and served as a precursor to 
Crimethinc's “Rolling Thunder”, today probably the best 
anarchist magazine in North America. 





Spring 


Anarchism, Counter-Culture, and Social 
Conditions, Then and Now 

Larry goes on to describe his own theoretical development, 
as well as the context for the fall of the counter-culture. In 
reading the book I found it interesting to hear about Larry's 
ideas on anarchism, as an example of other anarchists of his 
generation, and to think of where things have gone today. 

For one, sympathy for, and an uncomfortable relationship 
to social democracy, appear to be as much of a problem 
among that generation of anarchists as for this one. It would 
appear that Canada, the United States, and the UK are the 
only countries in the world where anarchists are so often 
willing to engage with social-democratic campaigns and 
groups. Maybe it has something to do with British 
colonialism, I'm not sure. But while Larry is highly critical in 
his book of attempts by some anarchists to enter and 
influence elements within the NDP, there is still a lot of 
sympathy throughout the book for people like Tommy 
Douglas, and implications of “good” and "bad" capitalist 
politicians. 

In keeping with the times, Larry's group of anarchists was 
beginning to place the health of the earth in higher 
importance than industrial development. Larry's theoretical 
avenue to this, came through the social ecology of Murray 
Bookchin's writings. Modern day eco-anarchist perspectives 
in North America come from a range of thought: from Judi 
Bari style, activist oriented, green syndicalism, to John 
Zerzan style primitivism, to the influences of interacting 
with traditionalist indigenous perspectives, through 
indigenous solidarity, to insurrectionary anarchist critiques 
of progress and the domesticating effects of mass society. 

Interesting presently, is that the Kurdish militias associated 
with the formerly Marxist-Leninist PKK are practically 
implementing Democratic Confederalism and other 
Bookchinist ideas. In the wake of the collapse of the Syrian 
Government, the Kurds have set up autonomous regions in the 
north of the country, as an offensive/defensive tactic of 
revolutionary liberation and to stop the spread of ISIS/Daesh. 
They are even trying to spread these regions into Turkey. As the 
anarchist author Paul Z Simon's has recently pointed out, it is 
interesting even more that they are moving forward, and with 
some success, on the principles outlined by Bookchin in "Post- 
Scarcity Anarchism”, in a context where there was never an 
industrial base. Bookchin's ideas, when he wrote them, were 
intended for a highly technological post-industrial society. 
Comrades in that struggle have been known to make 
disparaging remarks of Karl Marx, and often refer to their 
struggle as one of putting a stop to the project of Western 
Civilization and doing things totally differently. Putting an end 
to civilization from the place of it's beginning: the middle east. 
Such is the beauty of anarchy, and anarchist ideas, never to be 
treated as ideology, and perfect for all take or leave what we 
want. 

Larry's relationship to class struggle was also very 
interesting to read about. In spite of coming from a more 
workerist and federated perspective on anarchism, he pulls 
no punches in criticizing the pacifying and recuperative 
aspects of labour organizations such as the BC Federation of 
Labour. Not a romanticizer of the working-class, and perhaps 
informed by his relationship to counter-culture, he never 
loses his rebel spirit in hoping to “relate". I wish I could say 
the same for many of the “class struggle” anarchists I meet 
these days. 

At a few points in the book, there seems to be some 
misinterpretations of the insurrectionary positions of many 
modern anarchists. Larry doesn't say anything about 
insurrectionary anarchism specifically. But I can't guess he 


could be referring to anyone else when looking at statements 
such as this one, when he talks about the riots at English Bay 
in the summer of '70: 

"The riots also illuminated something I believed then and 
still believe now - that it is unnecessary for the revolutionary 
minority to advocate or practice violence. Workers and youth 
do not need to be told how to act. They know all about 
violence, it is part and parcel of their lives. When the time is 
right, and this has been shown over and over in history, Lenin 
even mentioning it, the masses are more militant than the 
ideological minority." 

For one, this statement is problematic in that it fails to 
recognize that insurrectionary anarchists see themselves as 
part of the mass, just with specific ideas about revolution. When 
we participate in whatever manner, violent or otherwise, it is 
because we wish to resist the specialization inherent to activist, 
theoretical, or militaristic paths. We also recognize that "it is in 
acting, that one learns to act”. If “the masses” are going on a 
path of revolutionary violence, we want to learn and develop 
with them. While workers, youth, and other groups don't need 
to be told how to act violently, due to their experiences, would it 
not follow then that we don't need to practice or advocate any 
other liberating or rebellious act? What would be the point of 
outreach, counter-information, re-skilling, intervening in social 
struggle or finding other ways of relating to each other, if we 
did not feel that it might help to remind people of these 
possibilities? 

At another point in the book, he speaks of the “long-faced 
prunes” that militants can turn into. I feel this is a fairly 
valid criticism when looking at certain moments within a 
black bloc. Something that I too can get pretty frustrated by. 
Perhaps myself, and others of my generation would not have 
always fit in with the carnivalesque atmosphere of Yippie 
demonstrations of the 1970's. But I have also experienced 
some of my most intense moments of joy in situations of 
liberating violence. 

I also think some of this differing here comes down to 
context. Many who have a critique of pacifism are well aware 
of how history has been rewritten. We know well that Martin 
Luther King Jr and other non-violent activists were not the 
only face of the black liberation struggle, that much of it's 
successes can in fact be attributed to the violent proletarian 
actions of Robert F Williams, the Black Panthers, and nameless 
rioters in cities throughout the US. Seemingly, less of us are 
aware of the proletarian elements within the counter-culture. 
We are subjected only to new-wave interpretations of the 
hippies as bubbly pacifists, who's idealism only went as far as 
liberal reformism and incorporation into mainstream society. 
Larry's book does an excellent job of dispelling these myths. He 
describes how incest, bullying and other abuse drew large 
numbers of poor and working-class youth into the counter¬ 
culture, often with a great deal of social problems. This context 
of having such a large working-class participation in social 
movements is much harder to fathom today. 

One incident that is not covered in "No Regrets” which 
highlights this differing in context to me is the Rolling 
Stones Riot at the Pacific Colosseum in 1972. Two local gangs 
in allegiance, The Clark Park Gang based at the south end of 
Commercial Drive, and the Marxist oriented Youngbloods 
from another area close by, according to police and media of 
the time, conspired to get other youth to help them storm the 
venue so they could get in for free. In the melee, numerous 
police were injured, including one by a railroad spike shot 
from a homemade cannon, and molotov cocktails were tossed 
at their cars. While it is not clear what level of sensationalism 
is required to make the incident such an issue of gang 
involvement, it still says a lot about the context and what 
kind of violence the working-class youth of those days were 
able to engage in. 
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Looking around at my peers, some of whom have been 
sucked into modern day organizations like the United 
Nations, Red Scorpions, and other more independent 
formations, the drug war looms large over everything. The 
quantity of gangs, now no longer based out of parks and 
neighborhoods, but more through networks and distribution 
phone lines, is far lower. But the quality of horizontal 
violence, people shooting and killing each other (often over 
these phone lines), home invasions etc, is much more 
extreme. Like in the United States, neoliberalism has created 
the context where public spaces are more privatized, limiting 
our interactions, producing a more thorough snitch culture 
around neighborhoods, and has no doubt provided the drugs 
and guns that make involvement in an illegal organization 
one of money making and petty status, rather than one in 
which rebellion be can more easily produced. We live in a 
time when angry youth are intimately acquainted with 
horizontal violence, but have little avenue for the liberating 
violence of class war. In such a context, is it not useful for 
revolutionaries to send reminders that there are better 
targets for rage? 

Also important for understanding this difference in 
context is the composition and cultural context of local social 
movements nowadays. We also live in a time when dancing, 
singing, smoking weed and being hip or alternative are a 
fundamental quality of the present capitalist nightmare. 
Back in the 70's, singing was illegal in bars, drinking illegal 
restaurants, and smoking weed had heavy consequences. 
Further back in the 60's dancing in whatever way you wanted 
was frowned upon, in no small part, due to puritanism and 
racism. When the Yippies and others inserted these cultural 
changes into their demonstrations it was a much needed 
break from all that came before, and was even a direct 
challenge to the politics of legitimacy. While today there are 
still some who choose to march around in circles and chant 
absurdly in front of buildings, there are many who engage in 
legitimacy politics who use the image of being hip and 
having fun as part of their demonstrations, and it all blends 
in to the dull hum of normality. I for one, would never want 
to go back to a form of protest that looks like a funeral 
procession, and have organized many demonstrations where 
I hoped it's participants would act silly and have fun, but I 
still think it is important to recognize how much further we 
have to go nowadays to break ourselves out of this reality. 

In "No Regrets”, Larry goes into a fair amount of detail 
about the social context that gave rise to the counter culture. 
The extreme repression it met and the counter power of 
networks and resources that came to be as it grew. The 
counter-culture developed a high level of autonomy within 
capitalism that we can only dream about in Vancouver today. 
Having heard about some of this in other places in the world, 
and seeing the politicizing effects that it had, through my 
parents, I have always wondered, what the hell happened? 

It appears that there were always capitalist elements 
within the counter-culture, and a lot of people who remained 
vague about their politics. When capitalists learned that 
meeting this social force with brutal repression was only 
making matters worse, it changed it's face, and incorporated 
parts of the counter-culture into it's markets, and turned it 
into a sub-culture that it could buy and sell to. It appears this 
process was fairly rapid through the mid 70's, and Larry 
describes how the early punk culture was very much a 
reaction to this trend. 

When looking around the world today we can see that 
elements of the hippy counter-culture are still there in 
rebellious social movements around the world, and punk 
produces a high level of anarchist action in places like 
Mexico, Chile, and Indonesia. But locally, it is a very different 
story. Many qualities of the 70's counter-culture, weed 


smoking, organic food, alternative styles, and differing 
relationships to sexuality are part of the most cutting edges 
of social capitalism. The hipster subcultures of today 
continually regurgitate more and more aesthetics, even such 
hilarious ones as "norm-core”, and place them out to be 
consumed and removed from context. Even traditionally 
rebellious sub-cultures such as punk and hip-hop are 
becoming almost indistinguishable from hipsterism. 
Especially with punk, we see that even the socially conscious 
tendency is recuperated into civil-society, and selfie-taking 
narcissism. At worst, political vagueness in punk, creates an 
environment where nazis can cross over and fascist 
symbolism is treated as just another interesting thing to look 
at in the mosaic of imagery. This is a very large problem in 
the metal scene, with the addition of neo-folk, where nazi 
bands such as “Death in June” are given a free pass as 
something harmless and ironic. 

Looking Back to See Forward 

One thing that came to mind when writing this article is 
the progression of time and context. It is kind of mind- 
blowing to think that at present, we are just as distant in time 
from the counter-cultures and the insurrectionary situations 
of the 60's and 70's, as the comrades in those days were to the 
20's and 30's. We can also see some parallels from each time 
period to the next. Both the anarchist revolutionaries in 
Spain and the immigrant anarchists, such as the Galleanists 
(3), in the United States were isolated for repression, 
deportation, internment, and execution. And looking 
specifically at the North American context, the labour 
movement was swiftly ushered into capitalism, many labour 
unions having been openly white-supremacist for a while, 
and it is often acknowledged that it was the power of the now 
legalized labour movement that got Franklin Roosevelt 
elected. By the time the 60's came around, labour movements 
may still have had a small amount of militancy. But with 
Keynesian economics, the continuing existence of white 
supremacy, greater domination of the third world, and a still 
very repressive overall culture, a different force was needed 
to rise up against capitalism. This came with the youth 
rebellions of the 60's and70's. 

Of course this youth rebellion was happening globally, and 
across a lot of the baby boomer generation. In North America 
there was a significant rebellion manifesting in the Black and 
Red Power movements, the American Indian Movement, a 
multitude of latino organizations, and even a Hillbilly 
identity organization in Chicago. It's manifestations in 
Vancouver, although having a higher presence of anarchists 
than in many other places (Marxist-Leninist-Maoism being 
the more common flavour of the day), were rather tame by 
comparison, with armed stand-offs, heavy rioting, and the 
formations of urban guerrilla groups being common in other 
places. As well, due to the white-supremacist nature of the 
welfare state, and exclusion from it of black, indigenous, 
latino, asian, and poor-white communities. Groups from 
these communities organized their own social programs to 
meet their needs. For many of these radical groups, there was 
a militant style of dress and a change in hair styles, that 
mirrored what the hippies were doing on a personal level to 
lose their identification with the system. For native rebels, 
this change in "look" took the form of growing their hair out 
and reclaiming aspects of their traditional cultures that had 
been repressed out of them. 
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The working class elements of the hippy counter-culture 
faced a high level of repression on many a day, getting 
attacked and beaten by cops and vigilantes in public spaces 
for looking different. The hippy student radicals as well, were 
learning the brutality that comes a long with challenging the 
system. But in neither case did they meet the level of 
genocidal violence that radicals from more categorically 
oppressed groups were facing. Many being framed, jailed and 
assassinated. 

Today, we can see that in the same manner as with the 
labour movement, the counter-cultures and anti-colonial 
capitalist revolts were dealt with by isolating the radicals for 
repression, and removing the sea they swam in, by 
incorporating elements of these struggles into the system. 
Not only did it commodify hippy counter-culture, but it 
learned that slogans like "black is beautiful”, for example, 
could be marketed to, while still keeping white-supremacy 
central to beauty standards and mass media. University 
positions were offered to many of the present and former 
radicals too. As well, with the social-programs, mutual aid, 
and networking going on within categorically oppressed 
communities and even in the hippy counter-culture, the non¬ 
profit industrial complex was created to combat the 
tendency toward self-organization that was being developed. 
Today, one can wear whatever style or look they want, and 
get a job at a nonprofit industry, and everything continues as 
normal, back in the late 60's and early 70's this type of 
activity (without non-profits, or alternative capitalism 
existing) could have gotten you beaten, thrown in jail, or 
killed. 

Of course the world we live in is just as much a nightmare 
as ever before, perhaps better in some small ways, but 
continually worse in most others. If workplace, and 
exclusively class oriented organizing was heavily blunted by 
the late 60's, due to changes in social conditions, can we not 
say the same of subculture now? As conditions degrade, and 
the traditional battlefronts of social struggles in the 20th 
century become more recuperated and even a part of 
reactionary organizing, what can anarchist and other 
radicals inject themselves into now, that will push the 
boundaries of rebellion? 

While we can never predict with any accuracy the next 
major cause of social upheaval, we know that radicals of the 
past injected themselves into labour organizing as well as 
counter-culture long before they socially exploded. We can 
certainly search around our present day social environment 
to get glimpse of what we must do, so as to ensure that 
fascists and other reactionary elements do not begin to 
dominate social upheavals, and we can instead turn them in 
the direction of liberation. 

We can see in the United States, that organizing against 
the insanely murderous police has been quite successful. But 
we must always be in search of a more revolutionary practice 
that takes a more broad-based assault against the structures 
of domination. In addition to the police: borders, citizenship 
and the expansion of prisons and mass surveillance are ever- 
expanding problems, which we can take on as a more 
complete practice, and which might stop us from backing off 
when one simple demand gets met. 

Of course there is the ever-present institution of white- 
supremacy, and indeed whiteness itself, which must be 
fought. Look back and you'll see that power was always 
willing to give into certain demands, through the logic of 
rights, as long as it pitted one portion of the exploited against 
another to help them in their project of domination. 
Citizenship will become more powerful in this role as the 
years go on, but whiteness is still as strong as ever. 
Anarchists must always be clear and resolute that it is revolt 
we are concerned with, and not mere privileges, and that we 


have a conscious project to break away from the identities 
with which the ruling class ties our interests to theirs. This is 
as important as ever now, as new forms of fascism become 
more powerful by the day. 

As more space and land is taken up by capitalism, and 
already taken space is subjected to a higher level of control, 
our ability to take space and land, and change our 
relationships to them will be of great importance. This will 
allow us to practice communal ways of living as well as make 
our relationships to the food we grow or harvest on the land 
something that cannot be commodified. In addition, through 
our differing relationships to land and ecosystems, we can 
build links with indigenous rebels with the same idea, and we 
can show others that there is an alternative to a genocidal 
and ecocidal economy. This land, space and the communities 
that develop will need to take a defensive/offensive approach 
to the authorities who come to remove them, otherwise they 
risk becoming just another subcultural lifestyle. 

We can always sit and lament our being born in the present 
context. Waiting for a mass uprising to join in. But I would 
argue that it is imperative that we take the knowledge of 
struggles of the past to learn of their successes and failures, 
and to put these lessons into brand new initiatives, that 
change with the changing context. "No Regrets” is an 
important contribution towards this end, and I am happy 
that Larry has provided it. 

No Regrets is published by Black Cat Press out of Edmonton, AB 

1 - Yippie, Youth International Party 

2 - A large and militant anti-war movement existed on the campus of 
Kent State University, in Ohio, in the late 1960's. After many militant 
demonstrations that had some property destruction, including the 
burning of the ROTC (Reserve Officers Training Building) on campus, 
the National Guard was called in, and a demonstration was called for 
May 4th, 1970. The national guard came to disperse the demonstration 
which was by now illegal, people responded to shots of tear gas with 
volleys of rocks, shouting “pigs off campus”. After about a half hour 
roving battle with the National Guard, the soldiers began firing on the 
demonstrators, 4 students were killed and 9 were injured by gunfire. 
See “Ohio” by Neil Young. 

3 - Anarchists, primarily in the eastern United States, who acted and 
gathered with an interest in the writings and speeches of Italian 
immigrant anarchist Luigi Galleani. 







{ By Rabia 

“Run from what's comfortable. Forget safety. Live where you fear to 
live. Destroy your reputation. Be notorious.” - Rumi 

R ecently the tail ends of hurricanes thrashed this 
unsuspecting city. When the winds clashed with the dry 
trees, many were mangled or destroyed. Including one near 
where I live. When a truck came with flashing dead orange lights, 
I engaged in a conversation with the city workers in order to 
attempt to get them to not take the entire tree. The arborist 
challenged me by stating that the situation would be unsafe and 
the possibility for injury was too high. "Who would want that?” 
he asked us. Here, he offered us words that appealed to a 
morality; and his choice of language embodied the cultural taboo 
of avoiding conflict. He was good and innocent and was trying to 
make the transaction as comfortable as possible so as to appeal to 
the terms of safety, given that such is an often un-critiqued 
cultural assumption. Who wouldn't want to be safe? 

As exposed in this situation, which is a situation that plays out 
daily, in different forms, safety is used as an authority premised 
on existing hierarchies. This categorization serves an explicit 
purpose; it deems something too taboo to critique. Safeness 
appeals to hierarchies that are based on relationships pioneered 
by domination. Safeness is an illusion that is created by those 
who have the authority to define it. For example the military, 
schools, the narrative of colonization, the white feminists safety 
in relation to the black mans incarceration, or the schizophrenic 
"weird” kid being kicked out of the punk show. This point is 
created through many facets: we can see it in ourselves through 
the internalization of domination through legitimizing these 
structures, systemically through not dismantling these 
structures, and this rhetoric can be spun in whatever way to 
benefit whoever is framing the argument. Safety as a trope has 
been in use for a multitude of purposes in North America. For 
example the idea of safety for society was and continues to be 
crucial to psychologically and physically destroy “the savage” for 
civilization in the Americas. Part and parcel to that role 
historically and currently is through police and prisons. It is 
explicit on an international scale, when Canada utilizes the 
rhetoric of safety to enforce globalization and imperialism. From 
the Canadian military website, it is stated that “They serve the 
Canadian people to help preserve peace and stability in an 
increasingly dangerous world”. Finally, in all of these situations 
safety is portrayed in an evangelical manner, it is the work done 
of a savior or a saint, to fulfill masked intentions. Ironically, in 


the activist culture, a culture that asserts it's defiance to a society 
that perpetrates how “bad things are”, this legacy plays out in the 
dynamics of the activist idea of “safe spaces”. In activist 
subculture safety functions in an authoritative role that is too 
taboo or “fucked up” to scrutinize. 

According to government, the world is dangerous, but 
adherence to their guidance, order and institutions creates 
safety. A certain kind of citizen, such as those that invoke 
whiteness and those that can be portrayed as hardworking are 
valorized. The predication of this relationship is that the citizen is 
childlike to the parent of the state who intervenes when things 
get too rough. To further the internalization of this aspect of 
domination-nationalism constantly insists that the citizen be 
thankful for the creation of these safe conditions. Police and 
prisons enforce logistically and physically the paternalism of the 
state. This process assumes that people are incapable of solving 
their own problems, while also taking away opportunity to solve 
their own problems. However, the way that police departments 
present this goal of safeness is contradictory because to prove 
that safety is not a place to reach but is constantly relational, that 
each jurisdiction works to make their jurisdiction safer than 
other places. Often, the idea of safety is reliant on a mystified 
other. This can be seen through the historical legacy of needing to 
reduce the danger that was rampant in a precolonial world 
without law. Without law there is no order, without the state no 
citizen, without government no safety. To explore this thought, 
the instance of when agents of the state choose to arrest an 
individual can be examined, in that incarceration is framed to 
preserve public safety, as if a single person's actions were created 
in a vacuum that can be removed to dismantle the conditions 
that helped form the individual. This completely ignores the 
normalized violence that is necessary for capitalism, the state, 
and civilization. Violence is inherent, all around us, in these 
conditions, whether on a personal level through lack of freedom, 
or if looked at globally for example, the various processes of 
resource extraction, required for industrialization to continue. 
However if there is state sanctioned wrong doing in this logic- 
there are ways to repent. The judicial system functions like the 
Christian god, the court room a place to confess and the 
incarceration process is a penance to rehabilitate the prisoner to 
bring them back to a point of childlike innocence. 
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To do so, in the prairies, there are "healing lodge” style prisons 
for Indigenous people that offer courses in the oil, gas, or mining 
industry. This stipulates that within the context of a "post 
colonial world", Indigenous traditions are useful only when they 
serve to pad the assimilation of the native to become the saved, 
the good worker. The infantilized citizen and the good worker 
deserve to be safe. This idea is examined in "Gramsci’s Black 
Marx: Whither the Slave in Civil Society?” when Frank Wilderson 
states that when the individual exhibits "[authentic] victim-hood, 
passivity, moral purity, and the adoption of a whitewashed 
position”, they are then, in the perspective of society, worthy of 
support or release from prison. The religious process of 
perceiving individuals as guilt ridden until they do the hard work 
of making themselves innocent is parallel to how activists use 
shame and guilt. 

Accountability processes are derived from the same logic as 
the prison system. The invocation of safeness encourages the 
individual not to think for themselves, but trust in the idea of 
safeness, like trusting in the police. The ability to internalize and 
manipulate this language of safety encourages elitism, or power 
over others who are not as familiar with this language as an 
activist, or an ally, or a member of "the community”. The cops 
consistently murder individuals for minuscule and non life 
threatening offenses, and within circles that are based off of 
anti-oppression, "communities” are quick to banish, isolate, and 
socially "kill” the individual by deeming them unsafe. This 
unsafeness functions as a non-critique-able suffocation of 
conversation. 

Safer spaces and safer policies, in radical activist 
communities, police those that do not fit into their borders. This 
relationship is paternalistic in that it assumes that the individual 
cannot make decisions themselves, appropriate to the situation. 
The creation of such rigid guidelines discourages genuine 
creativity, for it demands a singular way of responding to any 
number of given situations. It is a performance that others must 
be witnessed in order to let others know you are one in the same, 
part of their group. It also instills insecurity in those that would 
be the least likely to behave in hurtful ways, for it encourages a 
constant checking-in of ones behavior. Self-reflection, in and of 
itself, is in no way problematic. It is just those that are acting in 
hurtful ways, invoking institutionalized oppression, who will not 
consider their actions (unless there is some sort of meaningful 
engagement), leaving those that are meek to constantly worry 
about their behavior in relation to the safety doctrine. In these 
settings, to be more oppressed is good, the one with the most 
amount of institutionalized oppression gains the most social 
capital. A person becomes their oppression, and the historical 
legacy of colonialism, capitalism, patriarchy etc. becomes 
permanent as an indicator of who and person is, and therefore 
defines them. Those with the least privilege are allowed to have 
opinions on the most topics. However this creates an 
uncomfortable psychological tension because weakness is 
striven for, low self esteem is created through this funny 
dynamism of constantly never “doing it right” (ie not being 
oppressed enough, so never understanding), and the desire to 
situate oneself as victim. If one does not fit into these oppressed 
categories, there is always the category of "The Ally” and many 
would like to fall into this absurd psychological mind game. 

The ally never acts for themselves. The impotence of the ally 
comes from not having self-confidence. Those who are not the 
most oppressed must be an ally in relation to a rigid grid of 
identity. It culminates into some sort of constant surveillance 
that encourages impetus and psychological insecurity. It is from 
this legacy and these parallels that a repugnancy is induced at 
appropriating these doctrines for the project of liberation. 

In reframing relationships created in intentional spaces, based 
on a desire for liberation, a deeper kind of power and strength 
may be culminated. 


This idea is examined in “Who is Oakland” through the stating 
of "the choice is not between danger and safety, but between the 
uncertain dangers of revolt and the certainty of continued 
violence, deprivation, and death.” This calls into question what 
the project is for many people involved in safe spaces, the queer 
project or the social space. What is your goal in pursuing this 
project? Is it aligned with the anarchist project of liberation? 
What about mutual aid, or attacking the state for your rage? For 
anything to be a threat to the status quo, antagonisms must be 
diffuse and creative, individual reactions must be varied and 
personalized. At the level of actual experience, one cannot expect 
to obtain a rationalization of attitudes and choices. Individuals 
experiences are completely valid and conducive to creating 
relationships of power in order to defy the domination prevalent 
in our social conditions. Safety is an illusory rationalization in an 
exceedingly irrational world. 

The world is an irrational place, a place that cannot fit into 
these categories attempted by the state, nor the feeble trials 
activism outlines. Nature is chaos at the most intimate level. 
Animals in the least-touched places respond individually to all 
problems and circumstances. Anarchy lives in these places. 
Through courageous realities and danger, the individual can 
have more momentum to realize the fire and power within 
themselves. In being strong in various situations, even ones that 
are dangerous or violent, cultivates resilience and a deeper 
perception of self. It is the confidence of the act that because one 
will be confronted with situations in which one must act. In 
acting, a confidence of self is built, but also a knowledge that this 
world is dangerous, and that you or I are not removed from it. In 
the very moment of lashing out against an insuperable 
oppression, the individual undergoes a radical alteration, which 
when this occurs surrounded by other powerful individuals 
cultivates a stronger position following confrontation. To realize 
the potentialities of individuals who are constantly becoming 
and changing, a goal should be chaos. Chaos never died and wind 
storms and waves prove that. Through re-framing our 
relationships with each other, we know how powerful and 
dangerous each of us are, from that we become more powerful 
and dangerous in our antagonism to the facets of domination 
surrounding us. For chaos, for danger, for antifragility and 
recognizing the beauty and power in each of us that is anarchy. 

Further Reading: 

Escalating Identity, “Who is Oakland” 

Frank Wilderson, “Gramsci’s Black Marx: Whither the Slave in Civil Society?” 
Social Identities 225-240 
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Also this tension of restraint meant that we generally didn’t 
engage with the racist murdering pigs before us. Hostility toward 
the police took a backseat to the Nazi threat. There was a bottle or 
insult thrown here and there but largely the crowd would not 
confront them. This was a dilemma. We had assembled this huge 
force of potentially liberatory violence and yet these enemies were 
hardly threatened at all. Was this restraint necessary? 


Seattle: 

Reflections on "Smash the Hammerskins 
March" and Some Greater Implications 

Published on “itsgoingdown.org”, December 18th, 2015 


W e showed up to Cal Anderson Park in Seattle just after the 
5pm anti-fascist rally was set to begin. There were already 
hundreds of comrades gathered in the rainy evening, many in full 
black bloc and ready to fight. A number of people out that night 
were recently involved in the battles against Nazis in Olympia and 
although this experience gives us confidence, it also produces a 
feeling of dread that we are encountering an increase in fascist 
organizing. This raises some questions: Is there actually a greater 
presence of fascists in the area or are the long-standing fascists just 
newly emboldened? Is there a conscious effort to seize upon the 
racist and xenophobic atmosphere being fostered by the likes of 
Donald Trump and other opportunistic reactionaries? Or, are 
anarchists now just more aware of fascist activity? 

Whatever the case, we’re becoming familiar with the 
nervousness and uncertainty of dealing with these extra-legal 
enemies, who are even less predictable than the police. Much of this 
anxiety was eased for me once I saw the huge crowd at the park. 
Upon seeing our side assembled, I felt confident that the 
Hammerskins who threatened to "show these liberals, anarchists, 
antifa and fags that we are here and here to stay” didn’t stand a 
chance. It seemed clear that the Nazi’s couldn’t have won a street 
confrontation, but the potential for them to resort to the kind of 
extreme violence seen in Minneapolis in late November was, and 
continues to be, a terrifying reality. 

We marched through Capitol Hill behind a banner reading "The 
Pacific Northwest United Against Fascism.” The demonstration was 
viably powerful, yet strange tensions presented themselves 
throughout the evening. There was the obvious (yet minor) tension 
between the pacifists and the more enthusiastic proponents of self- 
defense. There was also a tension between those who viewed the 
demonstration as a disruption to the functioning of the city 
(including the inconveniencing of the people stuck in traffic) and 
those who only wanted to run off the Nazis. Predictably, there were 
liberals who were against the Nazis but fine with the police. Yet the 
dynamic I found the most difficult that night was a sort of 
existential tension within the bloc itself. 

It seemed difficult to balance between going on the offensive 
against the ordinary targets and practicing restraint so as to not 
provoke a police attack that could have caused a premature 
dispersal. In other words, we had to operate differently from the 
usual “hit as hard as possible for as long as possible and then 
disperse” model in order to prioritize sustaining our mobilization 
for the unknown amount of time necessary to oppose the 
Hammerskins, should they appear. 

Despite what seemed like a general atmosphere of half-restraint, 
there were still dispersed attacks on property throughout the night. 
Some condos were fittingly spray painted with the words “Smash 
White Supremacy,” an Amazon box truck was spray painted (and 
lightly looted), a news van was smashed, and probably more. 


Having attention detracted from attacking our enemies at hand, 
seems like a way that the far-right (sanctioned or not) acts in the 
interest of reinforcing the status-quo. They redirect revolutionary 
momentum into defensive activities. By representing the worst 
possible outcome of what a destabilization of the present order 
could result in (fascism), they terrify potential insurgents into 
resigned acceptance of the comparative security of the democratic 
state. 

We should aim to be militantly anti-fascist while not allowing 
that to imply that we are pro-democracy. Anti-fascism is the lowest 
common denominator that brought us together that night but we 
should work to show that the racist authoritarianism Nazis 
represent is not only a fascist phenomenon but also a pillar of our 
capitalist democracy. 

The reality is that the state form doesn’t matter so much as long 
as economic exploitation is operating efficiently. The more 
discipline the state needs to impose to maintain social peace, the 
more visibly brutal and authoritarian its operation becomes. One 
thing is consistent: At all costs, the rich and powerful must remain 
rich and powerful. Capital is God and the state—humanitarian or 
functionary— must serve it. Fascism is the emergency 
management plan of any state in crisis. Currently we are seeing its 
tenants gaining a renewed popularity as the liberal dream of 
progress can no longer offer solutions to fundamental and systemic 
problems. 

After marching in the rain for three and a half hours, with no 
sign of the neo-Nazis, the size of the demo had dwindled and we 
regrouped in the park. From there most folks dispersed, although 
smaller groups remained on watch in the neighborhood into the 
night. Much like another recent call in Olympia, the Nazi march on 
Capitol Hill never happened. It is clear that despite what the recent 
national upsurge in far-right activity may imply, neo-Nazis have 
still not been able to gain a foothold in these streets. This raises the 
concern of whether other right-wing extremists, such as the armed 
militia groups who have been appearing at anti-immigrant rallies, 
will pose a greater threat in the long-run (both to the struggle for 
autonomy specifically but also to society in general). 

Nationally, the climate has shifted since the uprising in Ferguson. 
White supremacy and the institutions that uphold it have been 
under attack by both social movement pressure and full-scale 
insurrections. Those who feel affinity with this social order are 
responding. From Charleston to Olympia, Minneapolis and Seattle, 
we are again seeing fascists and militant racists coming out of 
hiding. As the far-right attempts to re-consolidate into a more 
palatable populism, we must oppose them while not letting this 
dilute or detract from our revolutionary aspirations. 
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Hamilton: 

Seven Years Against Prison 

Published on “thehamiltoninstitute.noblogs.org” on January 1st, 2016 

N ew years in Southern Ontario wouldn’t be complete without a 
festive expression of our rage against prisons and the world 
which requires them. For the seventh year running, we brought the 
party to several local insitutions of control and isolation, in order to 
show those trapped inside for the holidays that they aren’t alone. 

The first prison we visited was the Toronto South Detention 
Center, a newer prison located in Mimico which is still mostly empty. 
About 30 people came out from six cities in the area and created a 
huge ruckus with giant fireworks and a marching band. It was our 
first visit to Mimico and there was no response from police or prison 
officials, although there was a very enthusiastic response from 
those inside. 

Our next stop was Barton, the local Jail in Hamilton and the site of 
new-years demos for the past seven years. Eighty or ninety people 
contributed to a fun and rowdy atmosphere outside the prison, and 
those stuck inside responded in kind. Participants shot off more 
giant fireworks, banged on drums, launched a small arsenal of paint 
bombs on three sides of the building (including the front door) and, 
when the paint bombs ran out, started chucking chunks of ice 
toward the surveillance cameras. Masked individuals also spray- 
painted ‘H(A)PPY NEW YEARS', 'BL(A)CK DECEMBER’, and other tags 
against prisons both on the sides of the jail and on nearby buildings 
where the messages are visible to those inside. Again, there was 
almost no response from police. 

This year, our thoughts and actions were with the folks in the 
Grand Valley Women’s Prison, who have been struggling against the 
criminalization of queer prisoners, as well as Tamara Sol (on the run 
in Chile) and to those facing repression from the eviction of the 
Hambacher Forest occupation in Germany. Throughout the month 
of December, we’ve been inspired by the coodinated actions taken 
around the world and across different tendencies. The gestures we 
made tonight — these small attempts to break the isolation of prison 
—were in response to this call made by our comrades imprisoned in 
Greece, as well as to participate in an international tradition of 
solidarity and struggle against prisons. It’s also a great to build trust 
through action and then develop a friendship while partying after. 

(The following is from a pamphlet distributed to participants at 
the noise demo on December 312015 in Hamilton and Toronto.) 

Notes on the practice of prison noise demos in South-western 
Ontario: 

“The prison door opens, and now he knows what to do; keep 
the memory alive, leave no space for oblivion, never forget 
the comrades left behind, pick up the thread of insurgency 
from where it was interrupted, pour the poison of 
insubordination into the reproduction networks of the 
capitalist society" - Nikos Romanos and Panagiotous 
Argirou from For a new combat position of anarchist 
insurgency - For a Black December 

For the past seven years, anarchist and other radicals in South¬ 
western Ontario have celebrated New Year’s Eve with noise demos 
outside of the areas many prisons. We love to party and celebrate on 
New Year's and this tradition has allowed us to do so in a spirit of 
antagonism and solidarity. We can have fun in a way that actually 
inspires us and that brings some joy to people who are locked up. 
Connecting through the walls with prisoners is a direct action 
against the alienation and separation that prison creates and it 
transforms the urban space, bringing in to focus the prisons that dot 
the landscape and making vivid the coercive violence of the state 
that controls our lives. Prison impacts us every day, whether or not 
we’re locked up, and the New Year’s Noise Demos make this conflict 
tangible. 


One of the initial intentions of the noise demos in Hamilton was 
to participate in an international practice of anarchist solidarity 
with prisoners. In 2009, it was a direct response to a call to support 
an international hunger strike campaign by anarchist prisoners, 
launched by Gabriel Pombo Da Silva from a prison in Germany. The 
following year, several of our comrades were still locked up from the 
G20 mobilizations and there had been demos earlier in the year at 
Vanier/Maplehurst and The Don Jail in support of anarchist and 
other prisoners held there. This marked a time when, for many of us, 
the reality of prison intruded more starkly into our lives and the 
combative anger of the demos that year showed an escalation in 
hostility still anchored in the spirit of international solidarity, 
particularly with prisoners in the US state of Georgia who were on 
hunger strike and with an international call for new year’s noise 
demos (the exact same text has been re-released this year as a fresh 
call for demos). 

This year, let’s show our solidarity with the international call for a 
Black December released by anarchist prisoners in Greece, Nikos 
Romanos and Panagiotis Argirou. They called for insurrectionary 
actions around the world which they hope “will be the detonator for 
the restart of anarchist insurgency, inside and outside the prisons”. 
Their call has already been answered by more than fifty actions 
around the world, including in Canada, where an attack on a police 
vehicle and a confrontational march in Montreal have been claimed 
as part of Black December. 

From 2011, the demos expanded - to support prisoners in struggle 
at the Grand Valley Prison in Kitchener, to visit anarchist prisoners 
in West Toronto and in Penetanguishene, the Syl Apps youth prison 
in Oakville - while continuing to anchor themselves with a stop at 
Hamilton’s Barton Jail. This prison, described as ‘a monument to 
human misery’, that looms over one of Canada’s poorest urban 
areas, remains very overcrowded and kills several of its prisoners 
every year. 

The shit-eating screws of the OPSEU union use the Barton Jail as a 
centre-piece in their disputes with the province, allowing conditions 
there to degenerate to deadly levels to improve their negotiating 
position. In 2012, a so-called "strike” action by the guards only ended 
after a prisoner died following a month of lockdown. (But can they 
really be thought of as workers when their job is to manage the 
misery of others? Would not such an action more accurately be 
called hostage-taking or extortion?) 

This year, we’re stopping at the new Toronto South, or Mimico, 
prison on the Toronto-Mississauga border. This new maximum 
security nightmare, which, when full, will be among the largest 
prisons in Canada, has already seen at least two prisoners die in the 
year it’s been open. Prisoners there describe being locked down three 
or four days a week and being persistently denied needed medical 
care. There is no yard in this jail - they meet their requirement for 
outdoor time by putting prisoners in a concrete room with windows. 
There are no real visits either - although friends and family still have 
to travel to the jail, they can only see their loved one by video screen. 

The Mimico prison is an escalation of the cruelty and cynicism of 
the system against us all and it deserves to be vigorously opposed. 
The intensive management and surveillance of the lives of those 
locked inside it mirrors the increasing social control we experience 
outside. The prisoners there have been courageously organizing to 
demand better conditions, using hunger strikes, press releases, and 
collective demands, and they definitely deserve our support and 
participation in a shared struggle. 

It's beautiful that we’ve kept the tradition of New Year’s 
noise demos alive for so many years - as a chance for 
collective joy, for collective rage, a chance to dramatize the 
violence of the capitalist system, to remember its many 
victims, a chance to participate in an international 
mobilization against prisons and the world that needs them. 
Happy fucking New Years. 
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“Prison is not a domain reserved for specialists such as those who 
have done time themselves or have a particular rapport with 
individual prisoners, it is the underlying reality of everyday life, each 
and every discourse of capital taken to its logical conclusion." - 

Alfredo M Bonanno in Locked Up. 

Montreal: 

Rest in Power Jean-Pierre Bony 

Published on “mtlcounter-info.org” April 9th, 2016 

Last week, the police murdered Jean-Pierre Bony in Montreal- 
Nord, yet another black person assassinated by the agents of white 
supremacy. Wednesday night, the day of the birthday of Fredy 
Villanueva - assassinated by the police in 2008 and avenged by two 
nights of riots in Montreal-Nord - a demonstration in response to 
the murder of Jean-Pierre Bony turned into a riot against the police. 

As expected, the Media regurgitated the myth of the “outside 
agitator", just as they did during the Oscar Grant riots in Oakland, 
and the recent rebellion in Ferguson, perpetuating the lie of the 
incapacity of black people to act for themselves. 

We were overjoyed to see the people who live in Montreal-Nord 
initiate a fierce attack against the police. Media vans and cameras 
were smashed, and every police car in sight was charged with rocks, 
crowbars, and smoke bombs. When the police were hiding, people 
decided to go to the police station. On the way, the windows of 
several businesses as well as a bank were shattered (with a fire later 
started inside) and the joyous destruction of the police station 
unfolded for twenty minutes. 

The post was evacuated preemptively, and we overheard people 
yelling, "the police are afraid of us now” as every window of the 
station had rocks thrown through them. When a lone riot cop (didn't 
get the memo?) tried to intimidate people from entering the parking 
lot, he was charged and a hammer was thrown at him as he fled, 
giving everyone free reign to destroy all the cars as well. When riot- 
police reluctantly moved in to salvage what was left of their wrecked 
station, they were welcomed with rocks and fireworks. As people 
moved back into the residential streets, at least six cars were torched. 

As anarchists, we participated in these moments to support these 
courageous acts of rage and rebellion. What went down Wednesday 
night continues to return to our minds, warming our hearts and 
inspiring our fight against policing in our own contexts. The 
complicity we felt with people we met in the streets of Montreal- 
Nord calls us to go out of our cliques and surpass the borders formed 
in our city and our heads by the racist social order. 

So tonight, we wrote the name of Jean-Pierre Bony on several 
giant billboards in the city alongside images of burning police 
cruisers, because "memory is alive, and ready to strike”. 

Never forgive, never forget. The fire continues to bum in us. 

A Riot For Every Police Murder 

Published on “mtlcounter-info.org", April 13th 2016 

On the night of Monday, April 11, a demonstration in Montreal in 
response to the second police killing in under two weeks attacked the 
SPVM. Sandy Tarzan Michel, an Anishinabe man, was murdered by 
police on the anishnabeg reserve in Lac Simon, Quebec, last 
Wednesday, April 6. Police shot him several times after running him 
over with a police cruiser. Sandy’s nineteen year-old brother was 
also assassinated by police in Lac-Simon in 2009. 

After Sandy was murdered, other people who live on the reserve 
confronted local police and tried to block the entry of provincial 
police (the Surete du Quebec) who were called to assist the local 
force, leading to three arrests. When someone is killed by police in 


Quebec, a different police agency is called in to “investigate”, and the 
SPVM has since received the assignment in Lac Simon. 

Around 100 people gathered outside St-Laurent metro station and 
listened to speeches from Anishinabe organizers. As the demo took 
the street, participants could be seen donning and distributing 
masks. The demo turned east on Ste-Catherine as bike cops flanked 
both sides of the march at the point where the most masked people 
were located. Over the next forty-five minutes as the demo 
proceeded relatively calmly, people were clearly expressing their 
grief, sadness, and anger in different ways, with some marching 
silently and encouraging others to do the same, and others chanting 
slogans wishing violence upon the police. 

At the intersection of Ste-Catherine and de Lorimier, members of 
the crowd struck the flanking bike cops on each side with rocks, 
while setting off smoke grenades on the sidewalks that obscured the 
cops’ visibility. The bike cops quickly fled. With no cops in the 
immediate vicinity of the demo, a few minutes later, people paint- 
bombed and smashed the windows of the Ministry of Public Security 
building on Parthenais. The Ministry of Public Security oversees the 
provincial prisons in Quebec (which are disproportionately 
populated by Indigenous people) and the Surete du Quebec - both 
institutions that maintain colonial occupation in so-called "Quebec”. 
The riot police charged the demo quickly thereafter, and succeeded 
in dispersing the demo despite some attempts to fight them off with 
volleys of rocks. No arrests were made. 

As anarchists, we initiated attacks in this space because we’re not 
struggling for less murderous police, but for the destruction of all 
forms of policing. When the police kill someone, sexually assault 
someone, imprison someone, we believe in vengeance, but we don't 
want to stop there. By opening up space and time in the streets 
through attacking the police, people create the conditions to destroy 
other components of the material infrastructure of colonial society. 
We believe this is an important step to nurture the relations of care, 
trust, and reciprocity that are essential to any rupture with the 
colonial, capitalist, and patriarchal control of life. In the particular 
setting of this demo, we acted to open the possibility of complicity 
with Indigenous people who see the inherently colonial institutions 
of Canadian policing, in their entirety, as enemies. While aware that 
some Anishinabe participants were calling for a peaceful protest, we 
hope that others recognized us as possible future accomplices. 

After Monday night, we’ve noticed some self-proclaimed 
settler/white allies reacting harshly to the direct actions that took 
place against institutions they ostensibly oppose. The way in which 
they have taken one or two individuals’ call for a peaceful march to 
represent the interests of a whole community speaks to the failure 
of allyship politics. The idea of being a good ally by following the 
instructions of an oppressed group inevitably confronts the problem 
of contradictions amongst people of the identity category in 
question. In so-called Canada, there is no shortage of combative anti¬ 
colonial resistance to take inspiration from; whether it be from the 
people who confronted police on the anishnabeg reserve last 
Wednesday, the struggles against ecological devastation in 
Elsipogtog and Lelu Island, the fight from the barricades over two 
decades ago during the ‘Oka Crisis’, or the continual war against 
colonialism that has been fought on many fronts since settlement 
began. 

There are a multiplicity of ways that people are fighting the 
systems that harm them and their environment. While some 
Anishinabe and other Indigenous people want the institutions that 
dominate them to be violently confronted, others place hopes in the 
channels that these institutions present to them as means of 
change, such as symbolic protest. Would-be ‘allies’ need to reckon 
with this reality, and find our own paths in fighting domination 
instead of following a representative out of guilt and moralism. 

We want to foster relationships of complicity, rather than 
allyship, with all those who struggle against systemic violence. Fuck 
the police, fuck quebec, fuck Canada. 
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Banner Carriers at the April 11th Protest 



Never forgive, never forget. The fire continues to burn in us. 















they can never take away that 
energy inside you were born with. 


from the ruins of empires we can live again 
from the ashes of civilization we can dream again 
blood spills before oil spills 


we will only live free. 


Poster by Usnea 
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Call-Out For Submissions 

W RECK is a print-based anarchist publication from Vancouver, BC (Coast Salish Territories). Our project offers an 
anarchist analysis to the events and activities that affect everyday life in Vancouver and surrounding regions. We 
hope that it will facilitate face-to-face conversations and introduce anarchist ideas to those who are less familiar with them. 
Hopefully this publication can also act as a message in a bottle, allowing those far away to become aware of our projects and 
predicaments. 

We are looking for submissions for our next issue. We are interested in any piece that takes an anti-capitalist and anti- 
state approach to the matters that affect them and the people around them. Submissions should engage with analyses and 
methods that go beyond state approaches, such as petitioning governments or voting blocks, as such actions empower and 
strengthen the state's ability to control our lives. Original artwork, poetry, and other artistic submissions are also welcome. If 
you would like to submit, or have an idea you would like to pass by the editors, email us at wreck@riseup.net. There's no 
longer a submission deadline, just send us your thoughts and they might end up in the next issue. 

Things We Like 

Local News and Resources: 

warriorpublications.wordpress.com - Promotes warrior culture, fighting spirit, and resistance movements 

vancouver.mediacoop.com - Local grassroots news and updates 

38bloodalley.wordpress.com - Local anarchist social space 

spartacusbooks.net - Local radical bookstore and event space 

camas.ca - Radical books and infoshop in Victoria 

bcblackout.wordpress.com - Social war against industrial expansion 

skeenadefense.com - website for information on land defense struggles in the skeena watershed 

International News and Resources: 

crimethinc.com/podcast/ - Awesome anarchist audio podcast 
submedia.tv - anarchist and activist documentaries and video podcast 
actforfree.nostate.net - International insurrectionary news and updates 
digitalelephant.blogspot.com - Classic insurrectionary anarchist archive 
theanarchistlibrary.org - Archive of anarchist writings 

prole.info - Angry anti-state marxist analysis from the front lines of the workplace 
pugetsoundanarchists.org- anarchist news and updates from the Puget Sound and surrounding area. 
blackseed.anarchyplanet.org - Bi-annual green anarchist print-based publication 
325.nostate.net - Raw news from the insurrectionary anarchist web portal 
fireworksbayarea.com - Anarchist publication from Oakland, CA 

antistatestl.noblogs.org - Clearinghouse for anti-capitalist news and analyses in metro St. Louis 

indybay.org - News from the San Francisco Bay Area 

anarchistnews.org - Non-sectarian anarchist newsboard 

libcom.org - Free access to anarchist zines, publications, literature 

reddit.com/r/anarchism - Online forum for anarchist discussion 

strikemag.org- Bi-monthly political, philosophical, art, and sedition newspaper 

infoshop.org - International news and updates 

mtlcounter-info.org - Autonomous communication for the struggle against authority in Montreal 

itsgoingdown.org - “North America” focused anarchist news and resources 

thedirt.noblogs.org- Epic anti-prison resource based out of the US. 

maskmagazine.com - Magazine with diverse content including in depth radical analysis 

avalanche.noblogs.org - International anarchist correspondence 

en-contrainfo.espiv.net - International multi-language anarchist counter-information 

rabble.org.uk - UK anarchist website with a heavy focus on squatting and migration 

Online Distros: 

sproutdistro.com 

semodistro.com 

ncpiececorp.wordpress.com 

untorellipress.noblogs.org 

blackbannerdistro.wordpress.com 




BECAUSE CAPITAL CONSUMES OUR LIVES AND LEAVE US IN THE RUINS WHEN THE DAMAGE IS SO 
COMPLETE WE HAVE NO PROFIT LEFT TO GIVE. BECAUSE THIS WORLD GNAWS AT OUR SPIRIT AND 
SHATTERS OUR BEING. BECAUSE THIS SYSTEM HAS NOTHING WE ARE INTERESTED IN TAKING AND 
NOTHING WE ARE INTERESTED IN SAVING. BECAUSE WE SEE A DAY WHEN THIS COLONIAL SHIP, ITS 
PROJECT, AND LEGACY THAT SURROUNDS US, IS ONLY WRECKAGE ON THE BEACH. BECAUSE THAT IS 
THE ONLY THING LEFT FOR US TO DO - REDUCE THE WORLD TO SHAMBLES TO OPEN UP POSSIBILITIES 
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